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Significant common factors underlie several seemingly unrelated processes in "Latin" America (2). These factors all reflect the critical importance of transnational relations between global and local agents in contexts that are usually studied as if they were just "local."  To argue the importance of studying both local-global connections and global agents' practices, this article discusses aspects of some current experiences in "Latin" America that illustrate how the social production of representations of collective identities and associated agendas are related to some significant global-local relations, as well as to transnational local-local relations. To tackle these issues I have essayed an analytical perspective that seeks to overcome both some of the limitations embedded in disciplinary logic and the restrictions of the conventional case-study approach. In order to advance in such a direction, I have found necessary first to propose and operationally define a set of categories that draw attention to and let us investigate transnational processes. 


The development of stable analytical perspectives challenging some of the limits of disciplinary bounded research is a very ambitious task which can only emerge from longstanding collaborative efforts and debates among a number of interested researchers. This article is intended to contribute to the advancement of such an ambitious more integrated perspective by exploring some common factors that underlie different cases of transnational identity-making in "Latin" America. To do this I will discuss some significant partial images instead of full case-studies. I will highlight through them the practices of significant common agents who take part in what otherwise may be regarded as disconnected cases. These partial images make it plausible to state that transnational networks of "local" grassroots organizations, diverse kinds of "local" intermediary non-government organizations (NGOs), and what I call "global agents" (international agencies, bilateral cooperation agencies, the multilateral banks, transnational foundations, and transnational social movements and non-governmental organizations) play significant roles in the social making of representations of certain transnational identities, and associated sociopolitical agendas, as well as in the related making of ethnic, racial, and other representations of collective identities (3).  I place "local" and "global" in quotations marks because as my findings indicate, and I will argue in the following pages, "local" and "global" are not separate domains of experience.

  
The contemporary scholarship on globalization emphasizes the importance of diverse transnational flows and linkages (e.g. Appadurai 1990, Basch, Glick Schiller, and Szanton Blanc 1994, Featherstone 1990, Friedman 1994, García Canclini 1989, Glick Schiller, Basch,and Blanc-Szanton 1992, Gupta & Ferguson 1992, Kearney 1992, King 1991, Mattelart 1983). Studies have focused on the impact of the media and cultural industries, on the roles of transnational corporations and consumer cultures, and on the roles of migrant transnational linkages. While some studies have approached globalization in terms of quasi-anonymous structural tendencies, others have argued that research must begin with the study of social agents' practices. Most of the studies that programmatically focus on agents' practices have been oriented to the analysis of the transnational practices of migrants. This article has been, in part, motivated by an interest in exchanging with these new perspectives about the transnational practices of migrants, as well as with some anthropological perspectives that while focusing on agents' practices, focus exclusively on "local" agents and so-called "Southern" or "Third World" states, but fail to give enough attention to the practices of "global agents."


Adopting a transnational perspective on migration enriches our understanding of the political practices of migrants and states, their strategies and conflicts with regard to nation-state building processes and consequently enhances our comprehension of what some authors have called "transnationalism," viewed as the social practices of "transmigrants" and their organizations (Glick Schiller, Basch, and Blanc Szanton 1992, Basch, Glick Schiller, and Szanton Blanc 1994). But, in order to develop a more elaborated and comprehensive understanding of current transnational processes we have to go beyond the scope of the study of the practices of "transmigrants," and related states, and compare and interpret these cases in relation to others involving other kinds of social actors who also develop transnational practices, although in different terrains. Regarding the anthropological tradition of in-depth studies on "local" cases, I consider necessary to take into account that if we seek to produce any kind of knowledge other than that about "local" contexts for the eyes of "global" agents, we do need studies challenging the logic of the scholarly constructed "local" context, following up significant global agents' practices throughout several "local" contexts, exploring the dynamic relationships, conflicts, and negotiations that exist among local, national, regional and global agents, in relation to what are usually depicted as structural factors (4). 


In this article I will present three examples--or partial images, as I think they might be better described--that illuminate the importance of the relations between local and global agents' practices, they also partially illustrate how some transnational processes currently taking place in "Latin" America are related to each other. Two of these partial images are about both the social construction of representations of the racial transnational identity of Amerindians, and aspects of their associated sociopolitical agendas. The third image corresponds to the production of representations of a different racial transnational case, that of the "Latino"/"Latin" American identity. 

SOME CATEGORIES NEEDED TO STUDY TRANSNATIONAL PROCESSES

Before we can examine some of the multiple forms in which  so called "global" and "local" experiences are actually related, as well as these relations' importance in the social production of representations of transnational collective identities in "Latin" America, it is necessary to define --at least for operational purposes-- some critical categories. Much of the current scholarship on transnational processes is mared by the failure to define most of the employed categories, which in addition are often transferred from one study to another with new meanings and without any caution to the readership.


Based on my own and others' findings, I propose that globalization may be fruitfully regarded not as a single process, neither as a new phenomenon, but as a long-standing historical tendency toward the increasing interconnection of peoples, their cultures, and institutions, that has resulted --and results--from many diverse social processes. It has greatly accelerated and become increasingly complex in recent years, because of different factors, up to the point that we might name the present historical period as the "age of globalization."  I use the expression "age of globalization" to emphasize the growing cultural and political relevance of those worldwide interconnections; the growing social and political salience of the transnational practices of diverse social actors, particularly of a wide arrange of "global agents;" and the relatively recent and unequally developed worldwide "consciousness of globalization," that characterize our historical time. The present age of globalization does not only involve so called economic phenomena such as the transnational organization of production and markets and related agreements and institutions, although these constitute significant dimensions of the phenomena.  In addition to its economic dimensions, the present age is also marked by the growth and diversification of migration; the increasing importance of new transnational networks of diverse kinds of social agents; the expansion and increased density of mass communication and electronic flows of data; the global politicization of ethnicity, race, human rights, gender, and ecological concerns; the international and transnational (re)organization of states apparatai and civil societies; and the increasingly conscious management of all these phenomena for sociopolitical purposes (Mato 1996a) (5). 


My own and others' research show that in relation to these global phenomena, significant changes are taking place in the social making of representations of identities, as well as in the organizing and development of diverse kinds of social movements at local, national, and transnational levels. Significantly, the interconnections between these different--only analytically--levels are becoming increasingly evident. Such changes are not surprising if we assume that representations of cultures and identities are not fixed phenomena, but continuously emerge from the confrontations of social subjects; and, if at the same time, we are aware that those cultural processes take place not in imaginary closed and isolated societies but in actual social spaces that are internationally and transnationally interconnected (6).  


In order to facilitate communication I will use the term "international" and "international relations," to indicate those relations maintained between governments (or their agencies) which invoke the nation-states they are supposed to represent in the mutually supportive so-called international system. However it should be emphasized that this conventional usage equates the notions of "nation" and "state," and thus further legitimates state hegemony and activities and the practices of ruling groups and state bureaucracies through state agencies. These state practices and the implications of the usage of the expression have been criticized by some indigenous peoples' organizations (7).  


If to simplify communication we still use the term "international relations,"  then we must give the name "transnational" to those relations between two or more social subjects from two or more state-nations when at least one of these subjects is not an agent of a government or intergovernmental organization; a conceptualization that is already well established among International Relations scholars (e.g., Keohane & Nye 1971, Stack 1981). 


For analytical purposes, we may define "local agents" as those individuals and organizations whose social practices are mainly concentrated in the same locality in which they are based, although they from time to time develop these practices beyond this locality, and maintain relations with social agents from abroad. Depending on the level of analysis this locality may be regarded as a small town or community, a system of them, a state or province, or a subnational region. We may call "national agents" those whose practices are regularly developed at national levels, and "transnational agents" those whose practices are regularly developed across international borders. In this way, "global agents," would constitute a subclass of the transnational agents, made of those agents whose practices are regularly developed not just transnationally but tendentially at worldwide levels. These combined classifications, although perhaps still imprecise and surely questionable as any classification, is useful in studying and describing particular cases, as those discussed in this article. Once we have differentiated between "local" and "global" agents, we may consistently differentiate between at least two kinds of transnational relations. According to the involved agents we may refer to one of these kinds as local-local, and to the other as global-local.


The uses and abuses in the usage of the word "transnational" in current scholarship are many. We must carefully differentiate between the idea of transnational relations and that of transnational identities, as well as among different cases of these latter. Currently, transnational relations are significant not only in the making of transnational identities, but also in the social construction of local and national identities (e.g., Mato 1996b, 1996c, 1997a, in press-a). Besides, since corporations are not state actors, according to currently accepted definitions of transnational relations (Keohane and Nye 1971), relations among governments and transnational corporations are also transnational relations. 


Recently, the adjective "transnational" has also been applied to many diverse cultures and identities throughout the world that share just one characteristic: none of them is self-contained in any single nation-state territory. These cases are conceptually as well as empirically heterogeneous, some of them are related to transnational social movements originated in some peoples' (forced or not) migration movements, while others are related to cases of peoples who have not moved themselves territorially, but whose historical territories have been divided by international borders (significant examples in the "Latin" American context are: the Maya, Aymara, Quechua and other indigenous peoples with the creation of state-nations, or the nationally self-identified Mexican population with the annexation of a significant part of Mexican territory by the United States), and still others are related to cases different from the two formers and which are the main focus of this article. 


As a first attempt to define transnational identities and cultures in a very ample and comprehensive way, we could identify as such those postulated as binding social groups across "international" borders in the name of ethnic, racial, religious, linguistic, locality or nation-state of origin, class, gender, or any other ties. But, if we adopt such a kind of definition we must be aware of its generalistic character, and when studying specific cases, we will have to differentiate between cases that are not only historically but also conceptually diverse, and we will also have to study significant historical relationships between them. 


For example, in order to understand the social making of representations of a "Latina/o" identity in the United States it is necessary to examine not only the relationships between this process and those of comparable cases in the United States as it is sometimes made in the specialized literature (e.g., with the Afro-American case), but also its relationships with the social making of representations of national identities in diverse "Latin" American countries, which have been associated to the international "Latin" American identity, mainly postulated by "Latin" American states and their agencies and organic intellectuals, the transnational-transmigrant identities postulated by diverse nationally self-defined populations within the United States (Puerto Rican, Dominican, Colombian, etc), the transnational-border identity of the descendants of Mexican populations divided by the annexation of Mexican territories by the United States, the  deterritorialized national identity being more recently postulated by both Mexican transmigrants' organizations in the United States and the Mexican government. Similarly, today it is not possible to study the making of representations of a transnational "Latin" American identity, without considering their relationships with the "Latina/o" case, and other significant cases. The former is just an example, many others may be discussed and each may contribute more evidence that we cannot subsume the variety of cases within a single conceptual category of  "transnational identities," because if we do this, the idea of "transnational identity" loses any chance of being analytically meaningful. It is necessary to think of these examples when reading some theoretical statements enunciated in some current literature as if the concept of transnational identity represent a single kind of experiences. 

INTERNATIONAL AND TRANSNATIONAL RELATIONS IN THE SOCIAL CONSTRUCTION OF IDENTITIES IN "LATIN"(?) AMERICA


In the context of the present discussion it is unavoidable for me to clearly state that while I use the term "Latin" America, I find it problematic. The word "Latin" in this name recalls a long-term process of social construction of identities and differences and still serves as a subtle legitimating device in the present system of exclusion of large groups in the Americas. Latinoamericanismo may be seen as an ideology of peoplehood intended to build a quasi-continental "nation." Its roots--not the expression itself--come from the period of the anticolonial movements (8). At that time, white and mestizo elites began building new nation-states upon the system of exclusions of the colonial period. Those elites assumed that they, not the so-called indios, nor the imported African slaves and their descendants, were "the people." Hence, from their origins the interdependent system of "official" representations of both national cultures and what began to be called "Latin" American culture excluded significant segments of populations. Today this interdependent system of representations still legitimizes social inequity, cultural discrimination, and economic disadvantage to particular groups throughout the region (Agostinho et.al. 1972, Fernándes 1959, Stavenhagen 1988, Wright 1990).


International relations among "Latin" American states have been, and still are, significant in shaping cultures and legitimating relations of power from the very founding of these nation-states. "Latin" American political ruling groups are currently involved in various overlapping international systems of construction and mutual legitimation of their politics of culture that permanently update the interdependent system of representations of national and macro-regional identities. Cultural, educational and political relations and the coordination of policies are cultivated in the name of--and mutually reinforce--the idea that a pair of related romance languages, and certain elements of post-colonial history, are the common and distinctive features shared by the millions of inhabitants of so called "Latin" American countries. Besides the construction of this "official" macroregional identity, these "Latin" American states have also been participating in other international making of representations. Significantly, most of them also take part in the construction of a postulated "Latin" identity at a planetary level, which is advanced by the "Unión Latina", an inter-governmental body, mainly promoted by French diplomacy in which are represented  more than twenty states whose official language is a romance language (Union Latine 1990).  Another version of such European root centered cultural representations became notorious by 1992 in connection with the celebrations of the Quincentenary of Columbus voyage. Since then, representations of an Ibero-American Identity have been advanced as binding the peoples of "Latin" America and those of the Iberian peninsula. This identity has been the subject of intensive interstate networking in recent years, including periodical Ibero-American Presidential Summits, numerous cultural and educational activities, longterm programs, and permanent mechanisms for policy-making coordination. Remarkably, for the purposes of this article  this celebrations of the Columbus voyage and the following European occupation of what came to be named America has been contested by indigenous peoples' organization, giving place to innumerable coordinating meetings among themselves as well as to a vocabulary based on the idea of "five centuries" of a common struggle, thus further contributing to the social making of a transnational Amerindian identity. Limitations of space do not permit extensive discussion of these systems, which I have discussed elsewhere (Mato 1994c), but their existence must be taken into account in order to interpret the transnational relations that are this article's main focus. 


"Latin" America is presently the locus of various processes of social construction of representations of transnational identities and related social movements, as well as of local identities diversely related to them. Among the most significant are those related to what we may call "racial transnational identities."  Currently, there are three significant cases of this kind, which could be named: Afro‑"Latin" American, Amerindian, and "Latino"/"Latin" American. Note that this last transnational identity making process is mainly promoted by a wide arrange of non‑state agents and should not be confused with the "international" one promoted by "Latin" American governments discussed above, although significant relationships and overlapings may be found among them. The processes of construction of these three racial transnational identities involve groups of people throughout "Latin" America and even beyond its currently assumed borders, including related groups in the United States and Canada. A question often made by critiques of the social movements that promote or assume the existence of these large transnational identities is: How far do they "bind" peoples? The answer is not simple. Nevertheless, I want to emphasize that the relevant issue for the purposes of this article is not the inner experience of the subjects, but that these representations of identity inform and legitimate both the practices of organizations and individuals that are important producers and disseminators of public representations as well as producers of sociopolitical agendas (e.g. certain social movements, nongovernmental organizations, civil leaders, artists, intellectuals, etc), as well as the establishment of transnational relations, initiatives and solidarities among organizations and individuals of different self‑defined ethnicities and/or localities/countries of birth. In addition, these racial transnational identities often also inform the exchanges between individuals and organizations of these peoples and those of others. A thought‑provoking example in this regard was a presentation made by Armstrong Wiggins, a Miskito intellectual from Nicaragua living in the United States, on November 19, 1993 in a panel at the Annual Meeting of the American Anthropological Association. Wiggins introduced himself by saying:  "I am an Indian intellectual; I am speaking as an Indian, in the name of the Indian Peoples, and not just as a Miskito." Other panel members (scholars and development agencies' representatives) addressed him in that capacity. 

TRANSNATIONAL RELATIONS AND INDIGENOUS PEOPLES ORGANIZATIONS 


In contending with the long-standing "international" system of social, cultural, political and economic discrimination, as well as with associated problems and opportunities related to ongoing globalization processes, indigenous peoples' organizations have discovered the usefulness not only of building transnational networks for mutual support but also of developing relations with "global" agents.  Social and political organizations of populations excluded from nation building processes since colonialism--particularly those of the indigenous peoples--have begun to construct their own local and transnational identities and develop their own political agendas. These identities challenge both the prevailing meaning of the inter-state system of representations and the associated relationships of power. These identity-making processes are part of the current "age of globalization," are interconnected with other ongoing transnational phenomena, and must be studied in the context of these interconnections.


There are about four hundred differentiable Amerindian groups in "Latin" America, and the total Amerindian population is usually estimated at about forty million. Amerindians represent about 10 percent of the region's total population, but in Bolivia and Guatemala they constitute more than half of the population, in Peru and Ecuador almost half of the population, in Mexico and Honduras about 15 percent, in Chile about 8 percent, in the rest of the region's countries between 1 and 7 percent, except in Brazil where they constitute 0.20 percent of the population (PAHO 1993, Annex II:7) (9)

The "modern" inter-local organizing of indigenous communities within nation-states borders became visible in "Latin" America in the early sixties and rapidly increased in the seventies and eighties. Today there are several hundred indigenous peoples' local, regional (subnational), national, and transnational organizations. This organizing is closely connected to other globalizing factors, and has also been a significant globalizing factor itself, taken into account this social movement's practice toward building transnational connections, even beyond "Latin" America. This organizing has been a response not only to the long-lasting exclusions and inequalities noted above, but also and especially to more recent factors that are intimately related to various current global processes. 


These new factors include the renewed encroachment into indigenous territories of transnational corporations and national and transnational agribusinesses and cattle-ranchers, and specific national governments' policies and practices such as mining and oil licensing; as well as the application of "structural adjustment programs," land colonization, and other state programs, implemented to diminish fiscal deficits and to "alleviate" (according to the official vocabulary) the growing poverty of certain population groups--a poverty resulting largely from the very "adjustment" programs, that have been internationally and transnationally negotiated by "Latin" American governments in recent years. These factors have forced the territorial displacement of indigenous populations often to urban settings, their separation from the natural resources from which they were making their living, sometimes also their transformation into peasants, household servants, workers, street vendors, etc. These phenomena have favored the relations between different ethnic groups, as well as their relations with national and transnational NGOs of diverse issues of practice, international and bilateral agencies' personnel and rhetoric, journalists, intellectuals, etc.  


At the same time, globalizing factors of other kinds have also stimulated and made possible that representatives of diverse indigenous peoples meet each other, begun to develop regular relationships, representations of identity, organizational forms, and associated sociopolitical agendas.  The adoption of Convention 169 on Tribal and Indigenous Peoples by the International Labor Organization (ILO) in 1989 was particularly significant. This Convention was the first international instrument to attempt to define what kinds of populations may be recognized as indigenous peoples by the international system, as well as to establish their rights within this system. Also important has been the participation of representatives of indigenous peoples' organizations--from "Latin" America and other regions of the world--in the annual meetings of the United Nations Working Group on Indigenous Populations (UNWGIP), whose travels have often been supported by transnational foundations and non-governmental organizations, as well as their incorporation into World Bank's consultative  meetings, which have resulted in a good extent from the lobbying and public campaigns developed by environmentalist transnational non-governmental organizations. The United Nations establishing of 1993 as the Year of the World's Indigenous Peoples and the subsequent establishing of the Decade of Indigenous Peoples have not only been important symbolical advancements, but also have provided further opportunities for representatives of these peoples meeting, developing their representations of a shared identity, organizing, and promoting their agendas at national and transnational levels. This has also happen at a more specific "Latin" American level, consultations with indigenous peoples' organizations by the Inter-American Development Bank, and the Inter-American Commission on Human Rights have also been significant.  In addition, since 1993 representatives of indigenous peoples' organizations are part of the tripartite board of directors of the Indigenous Peoples Fund, where they constitute the only stateless bloc of the three parts of the board (10).


These activities have not only enabled indigenous people to voice their positions in international fora and gain international legitimacy for their agendas vis a vis their respective national governments, but have also provided them with opportunities to meet and network among themselves and with key global agents. Some of these global agents have indeed been instrumental in making possible for indigenous peoples' representatives gaining access to these fora. The participation of indigenous peoples' representatives in most of these meetings and networks have been logistically and financially supported by a number of "global agents" --e.g., religious organizations, foundations, environmentalist and human rights advocacy NGOs, which operate at global levels-- with which they have developed diverse kinds of relationships. It is not possible to offer an account of the numerous transnational connections with both peer and global agents of the region's indigenous peoples' organizations. Discussions of some of these significant relations have been offered in numerous publications (e.g., Albó 1991, Adams 1993, Brysk 1994, Mato 1996c, Stavenhagen 1994), they illustrate the fact that the examples, or partial images, offered in the following pages are not exceptional cases but just part of larger dynamics.

a) International and Transnational Relations, the Indigenous Peoples of the Amazon Basin, and the Declaration of Iquitos 


The two-day First Amazonian Summit of Indigenous Peoples' and Environmentalist's organizations, held in Iquitos (Perú) on May 11, 1990, resulted in the signing of the Declaration of Iquitos. The Summit was organized by the Coordinating Body for the Indigenous Peoples' Organizations of the Amazon Basin (COICA), which links together indigenous peoples' organizations from Brazil, Bolivia, Colombia, Ecuador, Peru, Venezuela, Surinam and Guyana. 


It is significant to analyze briefly both the creation of COICA and some of its experiences in relationship to the international and transnational factors that we discussed above. "Latin" American ruling groups and political elites have become increasingly involved in the world market and system of nations, opening their countries more and more to the activities of transnational corporations, plunging their states into debt and making them highly dependant on the regulations of the IMF and the WB. In such a context, these ruling groups have also established several subregional international systems. An important case for us is that eight South American states have established the "Tratado de Cooperación Amazónica" (Amazon Basin Cooperation Treaty). The Treaty, is an international mechanism that soon gave rise to a transnational counterpart among the indigenous peoples. It is interesting to briefly discuss how this has happened. Because it is revealing of the significance of certain global agents' practices in facilitating certain transnational local-local relations. These global agents' practices directly or indirectly, willingly or not, contributed to the creation of this indigenous peoples' organization, and thus to reinforced certain representations of a transnational identity, moreover, later on, these and other global agents have contributed to reinforce certain elements of this identity while to discourage others. 


In 1981 the Inter-American Indigenist Institute, an official agency of the Organization of American States, sponsored the participation of indigenous peoples' representatives in an official meeting of the Treaty members held in Puyo (Ecuador). The agenda was to create a Treaty Commission of Indigenous Affairs, which would be constituted by governments' representatives. As Miguel Tankamash, a Shuar leader and one of the representatives of the CONFENIAE (from Ecuador) at that meeting, recently told me: "they wanted our consent for naming their own Commission, but we talked among ourselves and refused to give them that consent"  (interview 07/02/94). The Indigenous participants met again among themselves in Lima (Perú) in 1982, and once again in Puerto Ayacucho (Venezuela) in 1983 during a new official meeting of the Treaty. According to Tankamash declarations, these meetings contributed to increasing relations among indigenous leaders at a personal level, and to their learning about the commonality of their peoples' problems, but they did not lead to the creation of any institutional body. Then, in 1984, "several Northern NGOs funded a meeting of delegates from the national indigenous peoples' organizations of five Amazonian countries along with their advocates and advisors" (Smith 1994:24), which was held in Lima (Perú). The main results of the meeting were the preparation of a common presentation for the 1984 sessions of the U.N. Working Group on Indigenous Populations (UNWGIP) in Geneva, and the creation of COICA.


Evaristo Nugkuag, who was the founding president of COICA, and also the president of AIDESEP, the Peruvian participating organization, explained the creation of COICA in these words: 

"We realized that the most serious threat might be from the eight countries that signed the Amazon Pact--who resolve to exploit the resources of the rain forest without taking into account the existence of Indigenous people who live there. It's important on the international level to have a permanent, strong coordination, because when the governments begin to work together on the level of the Amazon region, it's going to affect us all" (SAIIC 1988:11-12)


COICA's presentation at the 1984 meeting in Geneva was very successful, and its representatives have participated in that forum since then. These travels have also served for networking with European Green parties, labor movements, and ecologist and indigenous advocacy groups. In 1986 the president of COICA was awarded the Right Livelihood Award, made a press tour through Stockholm, London, Boston, and Washington, and was received by the president of the World Bank. COICA presently has a consultant status with the World Bank, which in part resulted from the lobbying of certain transnational environmental non-governments organizations--as I learnt through interviews. 


In 1991, after the 1990 Summit held in Iquitos that I further discuss below, COICA signed an alliance for the protection of the Amazon with several dozen major cities from Germany, Austria and Holland. This alliance was possible thanks to the support of the European Greens, and provides COICA great press coverage consolidating a relationship with the European Economic Community (Smith 1994: 28). But this was not the only transnational activity that COICA held in 1991. The same year, COICA also participated in an effort promoted by the World Rainforest Movement of London that finally lead to holding a conference in Penang (Malaysia) attended by representatives of African, Asian, and American indigenous peoples, who signed an alliance and declaration the Declaration of the Tropical Forest Tribal-Indigenous Peoples. It is remarkable that the Declaration itself states that the indigenous peoples will use it as a basis for promoting local strategies of action (Smith 1994: 28-29, Orinoco Indígena 1992:1, 6-7).


These transnational alliances have been useful for two purposes. They have counterbalanced the transnational threat that states and transnational corporations pose, but they have also been a strategy for contending and making proposals at the national level, something that is not only explicit in the Declaration of Penang, but also in several of COICA's leadership statements. It is significant to take into account the following declaration of Mr. Valerio Grefa, a Quichua from Napo province in Ecuador, who at the time of the quote was the headperson of COICA, and who formerly had been the head of CONFENAIE, the Ecuadorian member of COICA, for three consecutive terms. Mr. Grefa said:

"We have established as one of our basic objectives that the Amazon basin be considered a universal unit, a global unit, which calls on its protagonists--the Indigenous people--to raise our voice of attention, our voice of protest to the world, because the Amazon basin is the last frontier of tropical forest and of biodiversity in which the basic rights of the first nations are involved" (SAIIC 1993:13) 


COICA's leadership addresses the concerns of Amazonian indigenous peoples, and speaks on their behalf with external social agents. In order to exist and develop its mission COICA's leadership--which is constituted from and overlaps with the leadership of the diverse country Amazonian indigenous peoples' organizations--assumes, postulates, and participates in the social making of representations of an Amazon indigenous peoples collective identity. The rhetoric of COICA's positions reveals a high level of exchanges with the rhetoric of transnational environmentalist organizations, shown in a vocabulary that often talks in terms of "biodiversity", and "global" concerns. Of course, I am not implying that this positioning is bad, neither am I that this positioning and vocabulary results from the subordination of the indigenous peoples' leadership to the environmentalist discourse; I am just showing that the relation exist and that this leadership as any social agent learn from experience., and in this case experience contributes to re-signify their previous perception of their environmental related problems.


The declared objective of the Summit held in Iquitos in 1990 was to discuss and produce alternative development strategies to counter the deterioration of the Amazonian biosphere. The Declaration was signed by representatives of COICA and all of its constitutive country organizations, as well as by representatives of Greenpeace, Survival International, Cultural Survival, Conservation International, Oxfam America, the Ford Foundation, the Inter-American Foundation, and seventeen other global organizations based in Europe and the United States, as well as one Peruvian conservationist organization. The Declaration established a formal alliance for "an Amazon Basin for Humanity."  This alliance framed significant programmatic agreements to struggle for among other things: the establishment of indigenous peoples' territories in which these peoples can develop management and conservation programs, the guarantee of international assistance for those programs, the recognition of indigenous peoples' proposals for the management and conservation of the Amazon Basin, advances in land and social rights, and cultural affirmation of indigenous peoples. The Declaration also established a formal coordinating committee to work in defense of "an Indigenous Amazon Basin." 


I think that the double characterization of the Amazon Basin as "Indigenous" and "for Humanity" is significant. It expresses both convergences and differences between the two sides of the alliance, the indigenous organizations and the global agents. The differences are somewhat explicit, the convergence is the exclusion of national governments as potentially legitimate stakeholders in defining the future of the Amazon. Perhaps the most interesting gaining of this agreement for indigenous peoples' organizations has been that it provided a useful tool for COICA's and country member organizations' negotiations both with national governments and in international fora. 


The meeting and the agreement resulted from years of networking. COICA's leadership had already learned that such alliances were necessary to deal with the governments of the Amazon Basin countries.  In July 1989 COICA circulated a fifteen-page document entitled "COICA for the Future of the Amazon Basin" that explicitly addressed the "International Community."  This document noted the success that international publicity about ecological problems in the Amazon Basin was having at that time. It stressed that in recent years some industrialized countries' governments as well as international financial institutions had begun to pressure the Amazon Basin countries' governments, forcing them to take actions to protect the environment. It also stated that these actions were adopted in response to networking and pressures exerted by indigenous organizations, public opinion, and environmentalist movements. The document commented on the irony of the success of such international pressure: "What our peoples and organizations had proposed to our governments had to be said in English in order to be heard. Our governments do not listen to indigenous peoples' voices, perhaps because they do not speak our languages." (pages 11-12; my translation)


The eloquent COICA statement does not end there. It also notes that in reaction to international pressures these Latin American governments convened two presidential meetings to produce declarations in defense of their sovereignty. COICA criticized that reaction, arguing that the nationalism of those governments was false, because they had given the Amazon Basin's resources to transnational corporations that were exploiting them for their own benefit and in nonrational ways. COICA's document claimed that the indigenous peoples are the only ones who can reliably care for the Amazon Basin and argues that what is ultimately in dispute is the model of development. Significantly, it also emphasizes that this dispute started in 1492, when both racist politics and indigenous peoples' resistance began. The document stresses that the indigenous peoples' main demands are territory and self-determination, and that these peoples will not grant legitimacy to any government that does not solve these two problems. 


While I do not have space here to discuss further the implications of this document, I would like to note that it demonstrates its authors' consciousness both of the significance of transnational support for COICA's cultural and political confrontations. It also sets up an opposition between two models of development in that confrontational context. It explicitly endorses indigenous peoples' demands for land and self-determination and their rights to be who may grant legitimacy to governments, nd not the otherway round. 


COICA's experience and documents provide examples of how transnational local-local, and global-local connections may empower indigenous peoples' organizations. Other researchers have already provided some examples of this phenomenon (e.g. Adams 1993, Albó 1991, Brysk 1994, Healy 1992, Stavenhagen 1994). Most cases have been considered as being positive for the advancement of indigenous peoples' causes. But we must be aware that, at the same time, these connections are not free of differences and conflicts. For example, in a meeting between environmentalists and representatives of COICA held in Washington in 1988, an interesting exchange occurred during the discussion of a proposal to exchange external debt for control over nature, a popular environmentalist project. With regard to this proposal a COICA representative responded that "the debt involved was not Indian debt, while the nature involved was Indian land that Indians had not agreed to trade for anything" (cited by Wiggins 1993:350). Neither are these connections free of negotiations, social and institutional learning, and transformations of all the involved agents' representations and agendas. COICA's relationships with international and multilateral organizations, bilateral cooperation agencies, and transnational foundations and NGOs, have been important since its very funding in 1984. 


My research about COICA's experiences is still in process, and up to now I have been unable to determine how the signing of the Declaration of Iquitos and other transnational experiences have been reflected in COICA's system of representations and associated agenda. Nevertheless, documents discussed above and evaluation of other comparable cases suggest that these experiences would have at the very least stimulated organizational learning involving the adapted appropriation of certain elements of its transnational partners systems of representations, agendas, and strategies, which for example would be reflected in changes in their rhetoric of antennas and environmentalism, as it has happened in other cases--some of them even related to some of the Amazonian indigenous peoples whose organizations make part of COICA--already discussed by myself and other researchers (e.g., Conklin and Graham 1995, Mato 1996b, 1997a, in-press-a, Rogers 1996). 

b) International and Transnational Relations, the Zapatista Uprising in Chiapas (Mexico), and the Sociopolitical Importance of the Amerindian Transnational Identity


On January 1, 1994, the self-named Zapatista National Liberation Army (ZNLA) began an armed uprising in Chiapas, the Mexican state on the border with Guatemala. Diverse Maya peoples are the predominant population group on both sides of this border, which cuts through their preColumbian territory. Over two hundred indigenous organizations of the state of Chiapas have publicly voiced their support of the Zapatistas' political, social, and economic demands. 


From its first declarations, the ZNLA emphasized that after years of preparation they had chosen that particular date to rebel because it was the day that the North American Free Trade Agreement (NAFTA) was scheduled to go into effect. Although, it is very probable that the date for the uprising may have also responded to some specific military reasons, it has been very significant for the making of transnational alliances that the Zapatistas highlighted the symbolic value of this date. While NAFTA was presented by the Mexican government and economic elites as an instrument of "development" and "modernization" through the stimulation of transnational economic activity throughout Mexico, the United States, and Canada, the Zapatistas repeatedly called it "nothing more than a death sentence to the Indigenous ethnicities of Mexico." This statement alluded to the fact that the probable development of two related factors would be leaving the indigenous peoples without lands and territories. One of these factors would be that a 1991 reform of the Mexican national constitution--which as the Mexican participation in NAFTA was part of the neoliberal reforms--changed the regime of property of certain communal property lands, "ejidos", to make possible that they become privately owned, and therefore potentially sold to non-indigenous individuals or companies. The second factor would be that it was reasonably expected that the prices of corn--produced in these indigenous peoples' lands--would fall in the wake of the competition with US subsidized corn that the NAFTA would facilitate. 


The case is that the uprising was immediately supported by diverse kinds of alternative development (and alternative trade) organizations in the three North American countries, which have been campaigning against NAFTA. These organizations had already developed transnational relations of cooperation among themselves, that have both resulted in and been facilitated by electronic communication networks (Cleaver 1994). Similarly, although perhaps technologically less equipped, transnational networks of indigenous peoples' organizations also support the movement. In this way, already existing social agents' transnational networks immediately--thanks to electronic communication-- helped to bring into Chiapas "global" media and human rights observers. The following discussion is mainly based on materials posted on an Internet serving-list by members of these networks, and only a few supplemental sources. I have decided to address the discussion of this case based on electronic sources with the  intention of illustrating the importance of the use of this electronic mean by key social actors. In view of current electronic fascinations it seems necessary to highlight that the important players have been  the electronic media users, and not the media itself, although access to it greatly facilitates networking. 


 The flow through Internet of documents on the conflict has been so striking that it has been enough to constitute not only the main source of this section, but also the only source of a recently published book entirely based upon Internet retrieved materials (Autonomedia 1994). I have begun following the case through "Native-L," an e-mail list specialized in indigenous peoples issues which was among the first ones to post information on the conflict--well before a number of special lists and web sites were created focusing exclusively on the conflict. I will limit this discussion to postings on "Native-L" between January 1 and March 20, 1994; during this period 250 documents on the matter were posted on the list. Native-L has been operating since 1990 and has about six hundred subscribers. Since the beginning of the uprising, it has served not only to disseminate information, but also to encourage people to carry out diverse solidarity activities that include letter and fax campaigns and the collection of money. Remarkably, for the issues addressed in this article, many of these articles of the first period of the conflict were not just transcribed from newspapers, but produced by concerned organizations directly in electronic format, or transcribed from their newsletters and other documents of them. The conflict is still going on and there is not room here to discuss the enormous flow of more recent data coming out from this rapidly evolving situation. In any case, the follow-up I have maintained on the evolution of the case allows me to affirm that the observations offered here are still valid (11).


A fuller understanding of the current situation in Chiapas and its repercussions in the rest of  Mexican society requires me to frame the case in the context of several elements which, although they cannot be discussed in length, must at least be named: (a) the particularly authoritarian ways in which the Mexican ruling party and its successive governments have behave nationally, but especially in the state of Chiapas; (b) factors related to the world economy of the last decades, such as oil exploitation and the construction of hydroelectric dams and the associated ecological destruction and territorial displacement of indigenous peoples; (c) the pervasive advance of the agricultural frontier into indigenous peoples' lands and territories, an advance closely related to fluctuations in the world prices of agricultural products; (d) the local impact of the adoption of "economic structural adjustment" policies transnationally lobbied by businessmen, and negotiated by transnational networks of "experts" from the Mexican government, the World Bank, and the International Monetary Fund; (e) the signing of NAFTA and associated neoliberal policy-making reforms, particularly the reform of article 27 of the Mexican Constitution--which not only threatens Mexican peasants with the loss of their lands but also has an immense political significance as a reversal of a historically significant symbol of the Mexican Agrarian Reform.


Before going into details on international and transnational relations I must point out some striking symbolic disputes. In the initial moment and during a significant period the government has stated that the movement was led and supported by foreigners, and that it was a professional guerrilla and not an indigenous uprising. The Zapatistas recurrently affirmed that they were all Mexican by birth (they have also publicly displayed marked ceremonious respect for the Mexican flag), and that it was an indigenous uprising because the overwhelming majority of their members were Amerindian, and only a few were Mexicans of non-Indian descent. They have also stated that the indigenous character of the uprising has been corroborated by the fact that most indigenous organizations in Chiapas have expressed solidarity with the movement. Moreover, they also claimed that these organizations have stated that Zapatistas' demands reflected those of the indigenous populations of both the state and the country. Other significant symbolic elements of the Zapatistas' discourse of the first period of the uprising were their claims to be "the product of 500 years of struggle" (a claim that is significantly related to matters discussed above in this article); to have been victims of continuous abuses of power and the robbery of their natural resources; and to respect the Mexican Constitution which they say the government violates. They have demanded the President's resignation and have called for elections to form a truly "free and democratic" government; their demands are work, land, housing, food, health care, education, independence, freedom, democracy, justice, and peace (N-CH #10, N-CH #50; my translation)(12).


With regard to the question of so-called international relations, it is interesting to note that the Mexican government immediately received expressions of solidarity with its position against the Zapatistas from the governments of Argentina, Spain, and various Central American countries (e.g. N-CH #46, N-CH #78). 


Significantly, the collected documents contain a wealth of information about transnational relations. Very different kinds of organizations have issued or been the subject of these documents: non-governmental organizations which promote alternative models of development and/or of trade ("fair" trade, instead of "free" trade---I have discussed elsewhere other kinds of relations between "fair" trade organizations and indigenous peoples, Mato 1997a) and which were involved in anti-NAFTA campaigning; church-related organizations; human rights organizations; diverse kinds of advocacy groups; and Chicano and indigenous peoples' organizations. However, given this article's focus on how transnational identities inform and legitimate sociopolitical action, I have chosen to focus the following pages exclusively on selected examples of the support expressed by indigenous peoples' organizations from other countries and by Chicano/Mexican organizations in the United States. Significantly for the purposes of this article, the  support of these organizations has been mostly offered in the name of racial ties, in the case of other indigenous peoples, and in the name of various ideological political agendas shared by groups of the same "nation" wherever their current place of living (e.g. solidarity among displaced Mexicans, and the democratization of Mexico) in the other cases. To state it explicitly, this support expressed on behalf of racial and/or national ties by organizations from other countries which self-identified themselves as being part of the same racial or national "family" --than that of the Zapatistas and/or the indigenous peoples of Chiapas-- constitutes an example of how representations of transnational identities inform and legitimate sociopolitical practices, which is this article's main focus.


Between February 20 and March 6, 1994, three representatives from Mayan organizations from Chiapas and two from Quichua organizations from Ecuador visited eight U.S. cities at the invitation of a consortium of over thirty U.S. Native American organizations. The explicit goal of the meetings was to strength a continental alliance that could work for the sovereignty of the indigenous nations of both Mexico and Ecuador, as well as to educate the U.S. public about these struggles (N-CH #184). Three Mayan delegates visited Austin (Texas) and talked to an audience of over two hundred, I participated in this meeting of which I learned though a Native-L posting (N-Ch #184). The fact that during the days that the Mayan delegates came to Austin, the Quichua delegates went to visit the headquarters of an oil company to voice their complains with oil exploitation in their lands, may significatively suggest that not only U.S. Native American organizations but also some U.S. based environmental organizations were involved in the preparation of the tour. But, in any case, the sole occurance of this tour illustrates  how transnational networking on behalf of an Amerindian identity both made possible certain actions, and reinforce the significance of the postulated transnational identity, This latter through stimulating the meeting and mutual identification of representatives of Quichua and Maya organizations as part of the same large aggregate of the original inhabitants of America (the continent), as well as between them and those of certain U.S. Native American organizations. 


The Mayan delegates who visited Austin emphasized that the Zapatista uprising was a result of "five hundred years" of oppression (note once again the naming of this symbolic reference), that the successive Mexican and state governments did not address Indian needs, and that while they were not Zapatistas, they supported the Zapatistas' demands. They said that the problem was not confined to Chiapas, but existed throughout "América Latina," and that the United Nations' intervention was needed. Significantly, one of them--their names cannot be given--said that the uprising has allowed them to meet Indians from many countries and that "they are our brothers" (sources: public presentation, March 3, 1994 and a personal recorded interview; my translation). The meeting was coordinated by the local solidarity committee with the uprising in Chiapas and a Quaker organization. The local audience was mainly made of U.S. citizens or permanent residents, remarkably several Chicanos among them, and people of diverse European and "Latin" American origins, and in a lesser extent of university students from "Latin" America, as well as of myself and other two visiting professors from abroad. A few weeks later, in a related fundraising concert (Austin, March 16, 1994), several Chicanos, as well as the local representative of the International Indian Treaty Council (IITC)---for the purposes of this article it is significant to highlight that the INTC is an NGO that has held consultant status in the United Nations since 1977, and that yearly participates in the meetings of the United Nations Working Group on Indigenous Populations (UNWGIP), whose significance has already been mentioned above, in the introduction of this article's section as well as when discussing the case of COICA---expressed their identification as Amerindians with the struggle of their Mayan brothers and sisters. As a counterpart of the visit of these five delegates from "Latin" America, two delegations of the Continental Coordinating Commission of Indigenous Nations and Organizations (CONIC), a federation that represents over two hundred local organizations in the whole continent (or "the Americas" in the U.S. usage), went to Chiapas to bring international support to the local organizations in their negotiations with the Mexican government (N-CH #153). 


There are many other examples of solidarity activities of U.S. and/or Canadian based indigenous organizations on behalf of representations of the Amerindian transnational identity. Several U.S. Native American organizations promoted letter and fax campaigns. Diverse Canadian indigenous peoples' organizations brought support to the area and pressed the Mexican government directly as well as indirectly through the Canadian government (N-CH #11, #12, #33). The International Treaty Council pressed the Mexican government, the Organization of American States, and the International Labour Organization (N-CH #38). The South and Meso-American Indian Information Center (SAIIC) promoted a letter and fax campaign and sent a delegate to bring international support to the Mayan peoples (N-CH #2, #5, #24). Significantly for our discussion, SAIIC is a small NGO based in Oakland, California and directed by a Mapuche from Argentina who migrated to the U.S. several years ago. The board of directors of SAIIC include indigenous individuals born either in the U.S., or in different countries from South and Central America; all of them living in the United States.  The California-based organization Mexicanos Sin Fronteras (MSF) promoted a letter campaign and invited 'our "Latin" brothers' to set up a solidarity committee (N-CH #41).  Chicano/Mexicans--including groups of both self-identified as the historical inhabitants of the U.S. South, and of migrants--  demonstrated in several cities in California, Texas, and other states. These demonstrations were organized by La Raza Coalition and various Chicano/Mexican and Native American organizations (N-CH #77, #78). Six organizations of Mexican immigrant workers in Texas expressed political support (N-CH #54). 


It is significant that the Zapatistas explicitly asked for Chicanos' solidarity (N-CH #95). Moreover, they also sent an open letter to President Clinton and the U.S. Congress and people saying that they were fighting for "freedom and democracy."  The letter pointed out that the U.S. people and government were staining their hands "with Indian blood" since the Mexican government was using the military equipment received as U.S. aid for antidrug activities to kill "Mexican Indians" (N-CH #97). The Zapatistas' messages to Chicanos and to U.S. people and authorities, as well as others to the "progressive people of the world" and to the "international press," suggest that the Zapatistas are well aware of the politics of identities in the U.S. as well as of spaces for political action opened by diverse globalization processes. Moreover, the diverse repercussions of their actions that include the support of anti-NAFTA organizations in Canada, Mexico, and the United States, the receptive responses they received from Chicanos/Mexicanos, and the solidarity expressed by indigenous peoples' organizations of numerous countries also are indicative of the political and ideological openings provided by these transnational processes. 


The examples discussed in this subsection (b) illustrate how certain transnational relations that are informed and legitimated by a transnational Amerindian identity are oriented to supporting indigenous peoples' organizations in their struggles to overcome the forms of exclusion and subordination that they have historically suffered. These forms of exclusion and subordination have in turn been informed and legitimated by representations of "national" identities interrelated with the internationally produced "official" representations of a "Latin" American Identity. 


Nevertheless, this sort of opposition between transnational and international alliances makes adviceable to prevent from falling into the false and dichotomic vision of assuming that international relations are typically "bad" (because they are exercised by political elites through state apparatai), and transnational relations are typically "good" (because they are held between, or at least include some, non-governmental agents). This kind of vision would be a misinterpretation of the classification of relations presented in the first pages of this article. It would also be wrong, because experience is too complex to be interpreted in dichotomic terms. The following case illustrate about how transnational relations may have a meaning opposed to that of those relations that have been the focus of the former pages of the Chiapas' example. Although the importance of this case only became public in 1995, this is after the period I am considering here, its significance well justifies notice. In February 1995 a leaked memo from the Emerging Markets Division of the Chase Manhattan Bank was publicized worldwide in the press (e.g., Austin American Statement 02/17/95: A-8). The memo made clear that transnational investment groups had been pressuring the Mexican government to initiate a military offensive and take the territories held by the ZNLA just before the Mexican government certainly took such an action. I do not believe, neither am I implying that the Mexican government took these actions just to satisfy this demand. But, since this government has repeatedly expressed its commitment to modernize and develop Mexico, to put the country in the mainstream of international trade and investment flows, etc, etc, it seems more or less evident that this demand from transnational investment groups already linked to diverse Mexican businessmen and politicians must have resonated in these decision-makers heads. The content of this leaked memo was the matter of protests in numerous Mexican consulates in the U.S., and other countries. Electronic links facilitated rapid networking and the trasnational coordination of these protests among supporters of the Zapatistas, the indigenous peoples, and forms of alternative development and trade.


As we may learn through the former example, transnational relations may have different meanings and be associated to even opposite commitments. Not only politically subordinated subjects participate in transnational networks, political and economic elites as well as experts have their owns too. In this sense, the discussion of the experiences related to the Zapatista's uprising, bring us to similar terrains than those of the discussion of the COICA's case. Considering both examples jointly we may obtain certain insights about how some current global processes involve conflicts between, and/or stimulate the formation of, different transnational alliances; how some of these alliances are informed and legitimated by certain representations of ethnicity, race, or nationhood, or how they stimulate certain forms of self-identification and/or the incorporation of certain institutional learning and representational elements; how these representations are closely associated to sociopolitical agendas; how these representations and agendas are developed not just within nationally bounded and isolated social spaces, but in the context of significant international and transnational relations. 

 TRANSNATIONAL RELATIONS AND THE "LATINA/O"-"LATIN"AMERICAN CONNECTION 


It may be useful reminding that the partial image presented in this section is related to transnational processes related to the production of representations of a different transnational identity than that illustrated through the former two partial images, and that it is offered here mainly as comparative reference, which, as we will see, may allow us to identify not only differences, but also significant similarities and relations among these different kinds of transnational processes. 


On September 19, 1993, the famous salsa singer and unsuccessful Panamanian presidential candidate Rubén Blades gave a concert in San Antonio, Texas. The concert, which was organized by the Guadalupe Cultural Arts Center, reveals various key factors. First of all, the concert was in part a "progressively" oriented politicized meeting. Some Panamanians were there waving Panamanian flags and voicing their support for Blades's campaign. This support was echoed by non-Panamanian people as well. Many exchanges between the audience and the singer consisted of rejections to corrupt politicians, military governments and paramilitary actions, and on expressions of hope for freedom, redemption, and progress toward a 'united "Latin" America.' Most of these subjects are reflected in Blades' and others' salsa compositions. Secondly, and more significantly for this article, the concert was itself an example of the ongoing construction of a "Latino unity" (Padilla 1989) in the United States. In the audience there were Chicanos, Puerto Ricans, Panamanians, and Peruvians who made public their national affiliation in various ways, but as far as I could tell there were also Central Americans and South Americans of diverse other national origins, as well as of diverse "colors." Such a mix partially represents what Rubén Blades in one his most famous songs calls "the united race dreamed by Simón Bolívar" (the XIX Century quasi-continental anti-colonial leader). While this song's lyrics merit discussion themselves, what I wish to address here is their appropriation by social actors. 


This song is constantly echoed by grassroots cultural and political activists throughout the region, as well as sung along by concert audiences and groups of people at private and public fiestas. These and other politicized and nonpoliticized salsa lyrics have achieved an amazing dissemination through live concerts and recorded productions. I am interested in the fact that they have been taken, re-sung, and even transformed by the public in an extended "Latin" America, one that in this system of representations explicitly includes "Latino" populations and loci in the United States. One simplistic interpretation of this song and other salsa's success is to assume that it is just a commercial musical phenomenon produced by the record industry. It would also be simplistic to attribute salsa's success exclusively to the lyrics' mix of political and romantic content. The reality is more complex. While we need specific studies of the subject, it seems reasonable to assume provisionally that on the one hand the record industry and the media pursue their profitable business, while on the other hand that business is possible because large groups of people far away from each other feel a certain connection to both such a musical fusion and politically progressive lyrics. It is also likely that such a convergence of feelings happens because--among other reasons--some other connections do exist among these audiences. Let me briefly note a few thought-provoking facts in relation to these presumed connections.


I once heard that for us, contemporary "Latin" Americans, "Latin" America became a reality because of the multiple exiles and economic migrations in the seventies that threw together in Mexico and Venezuela "Latin" Americans from diverse latitudes. I have personally experienced this phenomenon. Reflection on it was pervasive among groups of political and economic exiled "Latin" Americans in Venezuela, the country in which I have lived since 1975, when I left Argentina, the country where I was born. I have more recently become acquainted with the argument that salsa is an expression of the amalgamating experiences of "Latinos" in the United States and of their permanent relations with their countries of origin (e.g. Padilla 1989). The construction of such a "Latino" identity in the United States is not a linear process free of conflict. It is sometimes contested and at other times helped by the making of more particularistic identities and social movements, most notably those of the Chicano and the Puerto Rican. While I cannot go into details here, it seems that this multinational experience of "Latin" American transmigrants in some "Latin" American and U.S. cities, as well as the experiences of those Chicanos who are not transmigrants but the descendants of the inhabitants of the Mexican territories annexed by the United States, have led to the development of quasi-continental and crisscrossed networks of diverse kinds of individuals and organizations. These networks have been both place and product of political activism, cultural production and consumption, and a panoply of transnational businesses. These crisscrossing networks play a significant role in the ongoing making of this transnational culture and particularly in the production, marketing, and consumption of certain common cultural products. It is within this historical context that we may better understand the important development that the media and entertainment industries have acquired in relationship to this "market" in recent times, and how these industries have also come to play a significant role in the development of these networks. 


I have learned from personal experience and fieldwork that political subjects, literary readerships, film, theater, concert, and musical audiences, as well as other groups of cultural consumers and producers are overlapping realities in particular neighborhoods of some cities in the U.S.--e.g., Mount Pleasant in Washington, DC, the "Spanish Harlem" in New York City (increasingly named "Harlem Latino" by many of its inhabitants)--as well as in diverse kinds of spaces in certain cities in the United States, México, Spain, and Venezuela, e.g., bookstores, cultural centers, academic institutions, and social clubs. The Guadalupe Cultural Arts Center that hosted Rubén Blades's concert is just one example of this kind of organization.


The activities and products of the practices of such individuals and organizations are some times echoed, announced, and disseminated by local "Latino"/"Hispanic" radio stations, journals, and newspapers in the United States. Some musical and audiovisual productions also reach mainstream markets, and in a some cases (such as Blades's) are even televised. Let me incidentally mention that Univisión (co-owned by Televisa of Mexico, Venevisión of Venezuela, and U.S. capitals) is exposing U.S. "Latinos" to soap operas, news, musical video-clips, concerts, enteternmaint programs, and other productions from "Latin" America; as well as "Latin" American audiences to similar television programming from the U.S. that allow them to learn about the lives of U.S. "Latinas/os."  Both audiences are becoming increasingly familiar with each other's daily lives. In this way, when Univisión seeks expanding its market, also favors the construction of a certain transnational "imagined community," (Anderson 1991) which I have discussed elsewhere (1996a, in-press-b).


I noted that the Rubén Blades concert was organized by the Guadalupe Cultural Arts Center. Let me now say that Rubén Blades did not request--nor did he receive--an honorarium for his performance. It was a generous contribution on his part to the work of the cultural center. Due to its geographical location and constituency, the Guadalupe Cultural Center is mainly a Chicano center, but it is open to other streams of the "Latino"/"Hispanic" world. It annually organizes an "International Latino Film and Video Exhibition." During the sixteenth edition of this exhibition, U.S. "Latino" productions of diverse backgrounds were presented, alongside productions from Argentina, Brazil, Cuba, Ecuador, Mexico, Nicaragua, Puerto Rico, and Venezuela. Similarly, the Guadalupe Cultural Arts Center, among other activities involving artists from "Latin" America, hosted a concert of the famous Argentine politically progressive folk singer Mercedes Sosa; who, by the way, was one of the main speakers in a public meeting held in Madrid on January 12, 1994 in solidarity with the indigenous peoples of Chiapas (N-CH #50). What I think is relevant of these Center's practices is that in this way it also participates in the making and dissemination of representations of an extended "Latin" America, one encompassing populations from both the U.S. and a more conventionally understood "Latin" America.


The Guadalupe Center's current director has been also the second chairperson on the board of the National Association of Latino Arts and Culture (NALAC), a recently created arts service association that coordinates the activities of several important U.S. "Latina/o" cultural organizations. NALAC's agenda explicitly includes the development of international relations with the "communities of historic origin" of the participant organizations. The Caribbean Cultural Center of New York is one of the NALAC member organizations. From October 20 to 23, 1993, it held a conference that it presented as the third biannual international gathering of scholars, artists and "culturalists" who actively promote "cultural rights" and "social equity." Among the cultural groups participating in this conference were three so-announced "traditional" music groups representing "Latinoamerica Negra" "direct" from Cuba, Mexico and Venezuela. Among the sponsoring agencies were the Guadalupe Cultural Arts Center and the National Association of Latino Arts and Culture. Among the participant scholars was a member of the Centro de Estudios Portorriqueños (CUNY-Hunter College). Following the stream of meaningful relations, it may be also illustrative to consider that at that time the Centro also hosted a fellowship-in-residence program entitled "Claiming Social Equity and Cultural Rights." According to its brochure, this program encouraged comparative studies to "help to build alliances and construct social visions of the future."  This center maintains active relations with Puerto Rico, Mexico, Cuba, and the Dominican Republic, and constantly receives expressions of interest in developing collaborative relations from academic institutions and advocacy groups throughout "Latin" America and the Caribbean, some of which sometimes are implemented in diverse forms. The fellowship program of the Centro de Estudios Portorriqueños is supported by the Rockefeller Foundation. Other activities of the Center dealing with questions of equity and cultural rights receive support from the Rockefeller and Ford foundations, among others. These two foundations were also founders of the conference at the Caribbean Cultural Center. The National Association of Latino Arts and Culture has already received a grant from the Rockefeller Foundation. The Guadalupe Cultural Arts Center received the support of the National Endowment for the Arts, the Rockefeller Foundation, and the Ford Foundation, among other major supporters. This same Rockefeller program has been expanding its support to an increasing number of institutions in "Latin" America.


The short references to so many transnational relations between so many individuals and organizations, including some transnational foundations, a case of global agents, illustrate about certain significant commonalities between some current social processes of production of representations of a transnational "Latina/o"-"Latin" American identity and those of production of representations of a transnational Amerindian identity. The first and most obvious commonality is the transnational character of the represented identities, the second is the relevance of local-local and global-local transnational relations in both cases, the third is that a striking form of global agents' participation in both cases is funding, and the forth is that some of the involved global agents are the same.  

CONCLUSIONS 


Transnational networks of "local" grassroots organizations, diverse kinds of "local" intermediary non-government organizations (NGOs), and certain "global agents" (foreign and international cooperation agencies, multilateral banking, transnational foundations, and transnational NGOs) play important roles in the social making of representations of transnational identities, and associated political agendas. Though still fragmentary images, the above examples illustrate the variety of transnational relations that are involved in some current transnational and "local" cultural processes and related political agendas in "Latin" America, as well as about significant interrelations between some of these processes. They also teach us about the roles played in these processes by what I call "global agents."


The cases explored in this paper make questionable assuming the existence of "global" and "local" agents as separate realities, since both kinds of agents become increasingly interconnected. Nevertheless, there still are significant differences in the domain of these agents and this may be significant in relation to the knowledge they may manage on what is going on at global levels, what are their opportunities of establishing different kind of relations with other agents, and what are the larger contexts within which these relations are subsumed. This knowledge differentials may account for significative differences in developing their practices whether they are the result of so called "rational choice" style social strategies, or practices of other kinds. This may in turn be translated into differences in the prospects of fulfilling certain goals. Knowledge is power, and in global-local relations this knowledge differentials more often than not come jointly with other significant power resources differentials that favor "global agents" vis a vis their "local" counterparts, as, for instance, preferential access to numerous technological resources, funding, and significant international and transnational relations.



The support given by global organizations to local and individuals and/or to local-local transnational networks is not a conspiratorial secret activity, as "Latin" American governments almost invariably state in order to de-legitimize  the indigenous peoples' and other grassroots organizations that maintain relations with these global agents. Nor are those connections intrinsically against any so-called "national interest," which has historically been constructed by national elites according to their own group interests, or against a so-called "national security," constructed by sectors of "Latin" American military forces in connection with the doctrine of the same name promoted by the U.S. Department of Defense in the s, and until recently.  However, in some cases they do affect the interests of those who hold state power, and use that state power to control "international" relations, establish their own transnational relations, and benefit from the established order of things. The support these "global" organizations give to "local" agents and local-local transnational networks is public and part of the institutional rationale, policies, and practices of those organizations. The intricate character of the multiple transnational alliances that "Latin" American elites usually play in the name of the nation-states that they control both politically and economically has been pointed out repeatedly, and this itself calls for and make legitimate the relations local agents maintain with global ones. The document "COICA for the Future of the Amazon Basin" discussed above in this article is just an example more of this kinds of denounces, and how they legitimate counteractions by local agents. It is interesting to remember that this document also illustrates how indigenous peoples' organizations are themselves discovering the usefulness of transnational alliances. Notably, a rhetoric of nationalism is characteristic of both governments' accusations against indigenous peoples' organizations because of their relations with environmentalist organizations and other global agents, and these organizations' accusations against governments because of their negotiations with transnational corporations and the multilateral banking. This mutual accusations illustrate how "national" conflicts are highly related to transnational relations and practices, so are so called "local" and transnational "local"-"local" experiences. 


Nevertheless, in spite of the former, many anthropologists still write their ethnographies, and "construct" their study cases, as if these cases were just "local," or "local" within "national" contexts, which sometimes carries the consideration of domestic governments' and other domestic agents' practices, but very rarely those of global agents. The presence and practices of "global agents" in these contexts that are constructed as "local" are ignored, or at most just mentioned, but usually they do not become a matter of study for most anthropologists. Global agents' practices in those contexts usually constructed as "local" are often significant, as some of the partial images discussed above suggest, and as it has been at the very least recognized, and sometimes also analyzed in numerous studies (e.g., Adams 1993, Albó 1991, Brysk 1994, Conklin and Graham 1995, Healy 1992, Mato 1996b, 1996c, 1997a, in-press-a, Rogers 1996, Stavenhagen 1994).  


Why is so important including global agents' practices in the study of cases that are usually constructed as "local," "domestic," or transnational "local"-"local"? Because they do take part in these processes, and they do it with certain characteristics that are not only politically--which is almost obvious--but also theoretically significant. The systematic consideration of global agents' practices is imperative in order to explain social change in the age of globalization, because global agents do bring into assumedly "local" or "domestic" contexts social representations, conflicts, and agendas from other societies. These agents' institutional rationales, policies, and specific agendas are informed by the particular systems of representations of their societies of origin and/or of those of their constituencies, mainly the United States,and Western European countries--including representational conflicts between different social agents.


This is not to say that the large variety of non-governmental organizations that I include under the label of "global agents" --jointly with international and bilateral cooperation agencies-- represent the interests of the national governments of their country of origin. Although, we must note that they also must keep accountable to them, and observe the national laws and specific restrictions to their activities. But, if they do not necessarily represent the perspectives of their country governments, they have to at the very least be attentive to public opinion in their countries of origin. The importance of this fact have been recognized by their officers, not only in some personal interviews that I have made and cannot report here, but even in their published writings. For example, Thomas Carroll, currently a scholar but who served in the U.N. Food and Agriculture Organization, and in the Inter-American Development Bank, and who has carried field assignments for numerous global agents, says that "[a]ll donors have to perform in a manner that their own boards and funding sources find satisfactory if they want to stay in business" (1992:153). While, Richard Moseley-Williams, who was the Coordinator of the Latin American and Caribbean Program of Oxfam-UK/I for 15 years, and then passed to occupy a similar position in ActionAid, comparing with a former situation that he describes as less complicated in this regard, states that:

 "Today the picture is different and more complicated. Far more important than before are Oxfam's institutional interests in fundraising, in maintaining a high media profile in the eyes of the British public relative to other agencies, and in acquiring influence with national and international elites. These interests are no longer secondary to programme work as previously defined: instead they are co-equal priorities to be placed uneasily alongside the mandates which come from partners and beneficiaries in the South." (1994: 55)


However, we cannot not ignore that some global agents effectively are foreign government agencies like USAID, and its Canadian and Western European countries equivalents, whose missions and restrictions are politically established by the respective governments. For example during the years of the Sandinista government in Nicaragua, the InterAmerican Foundation--whose budget and board of directors directly depends on the decisions of the U.S. Congress, but that in some of its printed materials presents itself as "an Independent Agency of the U.S. Government"--did not approved grants to grassroots organizations in that country, even when its technical staff have recommended to do it on behalf of the quality and interest of the projects. If this has been the case of a selfproclaimed "independent agency" what may one expect from the "official" bilateral agencies. Moreover, the influence of "Northern" governments go beyond the direct activities of their openly or not own agencies, because some of them also grant moneys that make an important part of some transnational non-governmental organizations' budgets, and these moneys can only be disbursed for certain purposes, as well as observing certain rules and restrictions posed by these governments. Similarly, many transnational NGOs have now become just subcontractors of USAID and the World Bank. Projects' agendas which both are informed by certain global agents' representations and do reinforce certain social representations in the field are defined by these bilateral cooperation or multilateral banking agents, not by the subcontracted NGOs, and even less by "local" agents, although their views are supposedly taken into account in the design of the project--the strong limitations of this "participation" have been recognized even in World Bank documents (e.g., Clark 1991, Mato in-press-c, Salmen and Eaves 1991, Tendler 1982)   


But leaving aside "Northern" governments' ascendance over certain NGOs practices, we have that depending on the cases they may represent either mainstream or more or less dissident, even "progressive" positions, in favor of which they work not only in their respective "national" arenas, but also in global realms. Indeed, what is striking is precisely that their transnational goals, policies, and practices are variedly and complexly shaped by agendas and strategies built in connection with these "national" disputes. This may contribute to explaining the different positions and even confrontations between diverse U.S. based NGOs regarding oil exploitation conflicts in indigenous peoples' lands in the Amazonian region of Ecuador, which of course also involved these populations and rivalries among them (Kane 1993, Kimerling 1994, and my own interviews to two indigenous leaders from the region).


Generalizations in this regard are not possible, each global agent must be considered a potential case study, and conflicts within organizations must also be taken into account. I have briefly discussed a few specific cases elsewhere (Mato 1996c, 1997a, in-press-a). This is a subject that have to be researched extensively and intensively from autonomous perspectives, which has often demonstrated not to be an easy task. 


Whatever the specificities of each case, what is important here is that these global agents promote actions and fund programs that are related to those particular matters that they have decided from abroad that were significant, and that they do this in ways that they consider valid from their own institutional point of view, or from the point of views of their constituencies, supporters, and founders from abroad. In one way or another, global agents promote and disseminate into the local contexts, through their support to local and transnational local-local networks, their own representations, as well as promote and fund agendas that are regarded as correct or appropriated from their own points of view, or those of their constituencies, or in some cases of their governments. In this way any "local" case obviously cease to be just "local." 


A key question to be studied is how and by whom sociopolitical agendas are set up in so-called "local," or "domestic" contexts. I am not implying that they are set up by global agents, but that they emerge from conflicts and negotiations between local, other domestic, and global agents in complex and diverse circumstances. What and how is negotiated depends on each case, also organizational learning do occur and they cannot be seen as undesirable concessions, but as a form of social change in the age of globalization. Nevertheless, we cannot ignore that a number of studies commissioned and/or supported by global agents, or at least performed by professionals with a long attachment to these organizations, report several examples of how "local" agendas are conditioned/influenced by the agendas of those global agents who support and/or fund them---which, in turn are indirectly conditioned/influenced by their country of origin constituencies, as we have seen above--and this represents a different form of social change in the age of globalization. For example, already mentioned Richard Moseley-Williams, with significant experience in OXFAM UK/I, this is to say within one of the most progressively oriented and independent from its national government global agents, states that "The point is that today donors are expecting to exert more influence over the management of the projects which they fund, and that this is altering the older donor/partner relationship" (1994:54). Whatever have been the former orientations of those practices, today global agents seek more control, and he clearly adds later on in the same text: 'The primacy of "the overseas programme" is being replaced by a search for a nebulous "one programme"'(1994:55). While Marion Ritchey-Vance, an officer of the already mentioned Inter-American Foundation (IAF), in a recent book published by this very Foundation, reports excerpts from a letter of the Colombian organization FUNDER (Fundación para el Desarrollo Rural) in which members of FUNDER state that they felt both that they have to satisfy IAF expectatives, and a strong moral obligation and a debt of gratitude toward the IAF (1992:139-140). Although she presents this case as a kind of little frequent exception, Moseley-Williams reporting, as well as data obtained during my own interviews to officers of both some "global" and some "local" organizations, and my experiences serving as a voluntary assistant and/or translator for a few indigenous peoples' leaders visiting for organizational purposes the multilateral banks and some transnational NGOs in Washington DC make me conclude that the conflict of representations between "local" and "global" agents, and the associated need of negotiating "local" agendas, are significant issues that must be not only studied, but, more importantly, addressed in practice. 


Nevertheless, an important question is: who and how may  address these issues is?. It happens that usually local agents know less about global agents and current global processes that global agents about their local counterparts and those processes. Perhaps a way of contributing to change a little this order of things would be to produce knowledge about specific global agents' practices for the learning of local agents. Instead of reproducing the institutionalized paradigm of researching about "local" agents and contexts for the learning of "global" agents. I have discussed elsewhere some of the political, epistemological, and theoretical problems that have assured the reproduction of this paradigm from within the academy (Mato 1996b). Nevertheless, I have learned from experience that the challenge is much bigger, because global agents often reject, or place multiple limitations to, autonomous research on their activities, particularly if attempted by a researcher from "the South."  The restrictions they usually place to any attempt of autonomous research of their practices sharply contrast with the fact that most of them conduct, commission, and/or fund research about local agents and communities.  
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(1)
This article is a revised version of a paper originally prepared for the 1993 Annual Meeting of the American Anthropological Association (AAA) and later expanded for its presentation at the Wenner-Gren symposium "Transnationalism, Nation-State Building and Culture," held in 1994, in Mijas, Spain. I am thankful to the Wenner-Gren Foundation for the invitation to this conference, to the CDCH of the Universidad Central de Venezuela for its support for research and for participation at the AAA annual meeting, and to Jessamyn Jackson for her editorial assistance with the English of those former versions of this article. I am also grateful for the comments made on those former versions by Richard Adams, Xavier Albó, Linda Basch, Jeremy Beckett, Olivia Cadaval, Pía Córdova, Anne Deruyttere, Juan Flores, Néstor García Canclini, Lawrence Grossberg, Richard Handler, Jessamyn Jackson, Michael Kearney, Roy Bryce Laporte, Alberto Moreiras, Cristina Szantom Blanc, Kay Warren, Armstrong Wiggins, Brakette Williams, and George Yúdice, as well as for bibliography and documents provided by some of the above and by Shelton Davis, Edward Hammond, Donna Lee Van Cott, and Jorge Uquillas. I am also thankful to the three anonymous reviewers of Identities for their valuable comments, and specially to this journal editor, Nina Glick Schiller, for her inestimable suggestions in the preparation of the present version. Of course, I am the only resposible of the interpretations and mistakes made in this article.

(2) I place the word "Latin" in quotation marks in this composed name to highlight its political significance in this social representation. I discuss this significance in another section of this article.

(3) I have analyzed the importance of transnational networks in the social making of certain representations of racial and ethnic identities, as well as of ideas of civil society in former publications (e.g., Mato 1993, 1994b, 1994c, 1995, 1996b, 1996c, 1997a, 1997b, in-press-a, in-press-b). I understand that identities are historically made, produced, or constructed, social representations, and not ahistorical essences inherited by one generation of a certain population from the former, as if they were just objects. My usage of the verbs to make, to construct, and to produce, for denominating the social actions from which representations of identities result are not intended to imply that these representations are fake. In any case, several studies have demonstrated that practices of "invention" are sometimes also part of the social processes from which these social representations result. I have discussed these issues, and particularly the conceptual relations between invention and social production of representations in an essay published in a former issue of Identities (Mato 1996b).   

(4) I have discussed some epistemological and political aspects of the scholarly construction of the idea of "local" in the already mentioned essay in a former issue of Identities (Mato 1996b).

(5) I must emphasize that the critique to economicist perspectives contained in this text is not only a critique to others, but also a self-critique of my first writing on the matter (Mato 1982), in which, while addressing the issue from the perspective of the internationalization of capital, I only took into account the roles played by transnational corporations, governments and international economic institutions. Based on my own and others' fieldwork as well as on several secondary sources I have been advancing in a much more integrated theoretical representation of current globalization processes and what I call the "age of globalization" through several publications since 1993; up to now the most complete of them is Mato 1996a.

(6) I have more extensively discussed these ideas in former publications (Mato 1994a, 1995). 

(7) For a broader discussion of this matter see Mato 1995.

(8) The expression "Latin America" did not exist in the lexicon of those anticolonial movements. The idea of Latinness and its application as an adjective to this region was first crafted by the French intellectual Michel Chevalier in 1836. "Latin America" as a composed name first appeared in writing in a book by the Colombian intellectual José María Torres Caicedo in 1865 (Ardao 1980). I have discussed further details of this historical naming process in an article currently in press (Mato in-press-b).

(9) The figures of indigenous population in various "Latin" American countries are subject of dispute particularly between governments and indigenous peoples' organizations. Assertions on the relative significance of these populations play a key role in legitimizing the claims and policies of each of both sides. The percentages offered in this text are based on statistics elaborated by the Inter-American Development Bank and reproduced in a Panamerican Health Organization (PAHO 1993).

(10) The Fund is a tripartite organization in which regional governments, donor-governments, and indigenous peoples are represented. Its presentational brochure states that the Fund has been established "to support the self-development processes of the indigenous peoples, communities and organizations of Latin America and the Caribbean, recognizing the integrity of their territories, fundamental rights and cultural characteristics ... The purpose of the Fund is to assist in defining policies, finance development projects and provide technical expertise to benefit indigenous peoples of Latin America and the Caribbean." The Fund is itself not only a site in which some globalizing processes are negotiated, but also a product of various globalizing factors. I do not have space to give account of this case here, let me just mention that its creation was agreed during the Second Ibero-American Summit, and that the proposal for its creation was discussed in a process of consultation coordinated by the Inter-American Development Bank and other multilateral institutions, and in which representatives from several indigenous peoples' organizations participated, as well as representatives from regional and extra-regional governments, non-governmental organizations and multilateral agencies. I have discussed the case of the Fund in the paper presented at the Wenner-Gren conference on which this article is based.

(11) Since March 1994--when I finished the paper for the Wenner-Gren conference on which this article is based--not only has the conflict enormously developed but also an abundant bibliography has been produced both in Spanish and in English. Given that the goal of this section is not to discuss the conflict in Chiapas, but to highlight the significance of some of the transnational networks that were significant in the initial period of the uprising, and how they made use of technological means, the analysis in this section remains being both appropriate significant, even in view of the evolution of the conflict by April 1997 when I am making some final adjustments in this article. Further developing this study perspective to include all the materials posted on Native-L and/or on any other electronic network would undoubtedly expand the scope of this discussion, but it will be a different and considerably much longer study, more appropriate as an independent article than as a segment of the present one.

In any case, it may be useful to mention here that a few basic readings in English for those interested might be Autonomedia 1994, Cleaver 1994, Collier 1994, and Cultural Survival 1994, and the articles by Arizpe, García de León, González Casanova, Paz, Valenzuela Arce and myself included in the special Dossier of writings on the 1994 Uprising in Chiapas, published in Identities 3(1-2):205-290.  

(12) Documents retrieved from Native-L are identified in the text as N-CH #..; full references of these documents are shown in the References section.
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N-CH #  2:date: Mon, 3 Jan, 1994



from: nativenet@gnosys.svle.ma.us 



Original sender: thadc@laguna.epcc.edu



Letter sent by Thaddeus Cunejo, General Secretary of Tonal Teokalli (an inter-tribal organization) to the Mexican Consulate in El Paso on January 3, 1994 (seemingly posted by himself, see the "thadc" in the address)

N-CH #  5:date: Thu, 6 Jan, 1994



from:nativenet@gnosys.svle.ma.us



Original sender: SAIIC <saiic@igc.apc.org>.



Letter sent by SAIIC to President Salinas de Gortari on January 4, 1994, and SAIIC campaign based on this letter.

N-CH # 10:date: Sat, 8 Jan, 1994



from:nativenet@gnosys.svle.ma.us



Original sender: susanodo@web.UUCP.



"Full text of the declaration from the Lacandon jungle by the ZNLA."

N-CH # 11:date: Sat, 8 Jan, 1994



from:nativenet@gnosys.svle.ma.us



Original sender: susanodo@web.UUCP



Letter sent to Salinas de Gortari by Alejandro Argumedo and Susana O'Donnell of SAIIC-Canada Office) on January 7, 1994 . cc: Prime Minister Jean Cretien, Gov. of Canada.

N-CH # 12:date: Sun 9 Jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:bcen@web.apc.org



Press release of the International Indigenous Development Organization, of Vancuver, BC, Canada, informing on Harold Derickson's, its Executive Director's, declarations.

N-CH # 24:date: Mon, Jan 10, 1994



from:nativenet@gnosys.svle.ma.us



original sender:SAIIC <saiic@igc.apc.org>



Letter campaign promoted by SAIIC.

N-CH # 33:date:Wed, 12 Jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:susanodo@web.UUCP



Reproduces an article from NAFTA MONITOR, Vol. 1, Nr. 3 of Tuesday, January 11, 1994, on the talks between the Mexican Government and the ZNLA, including quotations from Ovide Mercredi (Native leader from Canada), Rigoberta Menchu, and others. 

N-CH # 38:date:Wed, 12 Jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us



Reproducing an ACTION ALERT CALL from the International Indian Treaty Council (a San Francisco based Native American NGO with consultant status in the UN since 1977) of Jan 11, 1994.

N-CH # 41:date: Thu, 13 Jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



Reproducing una "Declaracion de Mexicanos Sin Fronteras" ONG based in San Francisco, of Jan 12 (text in Spanish) 

N-CH # 46:date:Thu, Jan 13, 1994



from:nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



It reproduces an article from the Mexican Newspaper La Jornada of Jan 11, page 3 (it does not indicate the title of the newspaper's text) 

N-CH # 50:date:Fri, 14 jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



It reproduces a press release of SODEPAZ-Madrid (it does not mention date of original) 

N-CH # 54:date:Fri, 14 jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



A "Chiapas Uprising Information Packet" posted by the Institute for Agriculture and Trade Policy of Minneapolis, MN < hholm@igc.apc.org>. It contains transcripts from a radio interview to the Institute, Declaration of the Lacandon Forest, Statement by Mexican Social Organizations, Message for the Bishops of Chiapas, a Rigoberta Menchu's statement, Action suggested by National federation of Coffee Farmer Cooperatives.

N-CH # 77:date:Mon, 17 jan, 1994



from:nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



Article by Leslie Feinberg, entitled: "Nationwide Actions Declare Solidarity with Mexico Struggle," via NY Transfer News Collective" <nyt@blythe.org>

N-CH # 78:date:Tue 18 jan, 1994



from: nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



"Chiapas Digest #1" (JAN 17, 1994) News digest prepared and posted by the Institute for Agriculture & Trade Policy.

N-CH # 95:date:Thu, 20 Jan, 1994



from: nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us 



"Part of an Editorial called ...THE MEXICAN AWAKENING" taken from the "ZAPATISTA paper Editorial: AWAKE!"  Posted by NY Transfer News Collective on Jan 19, 1994.

N-CH # 97:date:Thu 20 Jan, 1994



from: nativenet@gnosys.svle.ma.us



original sender:gst@gnosys.svle.ma.us



"Translation of message sent by EZLN published in La Jornada. Jan 18, 1994" posted by International Action Center <iac@blythe.org>.

N-CH #153:date: Fri, 4 Feb 1994, 1994



from: nativenet@gnosys.svle.ma.us



original sender: <milo@scicom.alpphacdc.com>



"Preliminary Report" issued by CONIC, Continental Coordinating Commission of Indigenous Nations and Organizations and TONATIERRA the Coordinating office of the Indigenous Peoples' Alliance, on January 28, 1994

N-CH #184:date: Sun, 20 feb, 1994



from: nativenet@gnosys.svle.ma.us



original sender: <milo@scicom.alpphacdc.com>



"News Release" of the Indigenosu Peoles' Alliance issued on Feb 3, 1994.
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