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Most people don't know, but it takes a lot of work to be an indigenous leader in these days. One has to send and receive a lot of faxes, attend numerous international meetings; and now, one also has to learn to handle e-mail
(A sarcastic comment made by an indigenous leader in the course of a personal conversation; my translation) 


Ongoing globalization processes challenge indigenous peoples lives in diverse ways. Nevertheless, beyond the diversity, these processes seem to be in a significant extent fueled by "global" agents whose practices are in one way or another informed by the systems of representations, values, and believes of so called "developed" Western societies, those of the U.S., Canada, and Western Europe. Not only voracious national and transnational economic and political forces are avidly seeking to gain control over their territories, resources, and knowledge, but also a variety of self-considered alternative organizations from the "developed" world (some of which actually advance agendas that in certain ways may be regarded as more or less alternative to those of mainstream agencies) are actively exposing these peoples to their systems of values, beliefs, and representations. Not surprisingly, at least some of these values, beliefs, and representations, become part of these peoples' experiences, and therefore are more or less critically appropiated, or at the very least become unavoidable references from which to differentiate themselves, in the social processes of producing their representations of both their collective selfs and of diverse aspects of experience. Among these more or less alternative organizations are e.g., conservationist organizations, indigenous peoples advocacy organizations, museums, anthropologists, journalists, musicians, film-makers, etc.. 


This article discusses the participation of various indigenous peoples' political and economic organizations from "Latin" America in the Culture and Development (C&D) program of the 1994 edition of the Smithsonian's Festival of American Folklife (1). This Festival was an occasion to observe how certain "world class" events are both the result of and the occasion for the development of transnational relations and how these peoples' representations of themselves and of aspects of their lives are affected --it does not matter whether "for good" or "for bad," the issue cannot and must not be reduced to such a simplistic opposition-- by their participation in these systems of global-local and transnational local-local relations. Although it not only may be logically assumed, but I have also observed during my field research that other participating agents' representations also change through these relations and events, these other changes are not the matter of study of this article.

A Transnational Festival and the Significance of Transnational Relations

The Festival of American Folklife has been organized every year by Center for Folklife Programs & Cultural Studies of the Smithsonian Institution since its founding in 1967 and takes place every summer in the U.S. National Mall, in Washington, DC. The C&D program was one of the four programs of the 1994 Festival's edition. The interesting point here is that this Festival program, as some others before, was a manifestation of larger fields of transnational relations and a locus for transnational cultural-political representations, confrontations, and negotiations connected with indigenous peoples' struggles for their rights in "Latin" American countries. 


The production of the C&D program directly involved two U.S. agencies whose practices usually extend beyond the U.S. borders: the Smithsonian Institution's Center for Folklife Programs & Cultural Studies (CFPCS), which yearly organizes the Festival; and the Inter‑American Foundation (IAF), a U.S. agency specialized in grassroots development that reports directly to the U.S. National Congress, which was the program's co-organizer and sponsor. In addition, the program involved the practices of six indigenous peoples' political organizations, eight indigenous communities' grassroots development organizations, and four "local" development support --or service provider-- nongovernmental organizations (NGOs) working with indigenous peoples' communities from seven "Latin" American countries (2).


The program was an occasion for the interaction not only of the members and employees of all these organizations among themselves, but also with other individuals and institutions in the United States; among them representatives of the World Bank and of the Inter-American Development Bank as well as of environmentalist, human rights, and alternative development advocacy NGOs, that took part in diverse activities of dialogue and networking initiated either by some of them or by some of the participating indigenous peoples' organizations and/or the "local" NGOs. 


The encounter of all these agents at the Festival program was not incidental at all. In recent years this Festival has increasingly become a manifestation and locus of transnational relations. For the Smithsonian's Center of Folklife Programs & Cultural Studies developing collaborative relationships with foreign institutions, communities, and individuals, is an institutional practice and a prerequisite for producing the festivals, as it is acknowledged by their staff members and directors (Cadaval 1993; Kurin 1991). Developing transnational relations is not only a practice of this Smithsonian Center, but also and very especially of the Inter-American Foundation (IAF), whose particular goal is the fulfillment of a transnational mission: to sponsor grassroots development organizations in Latin America. In this regard, it is significant that those relations linking the IAF and the Festival participants are not at all conjunctural, but have been cultivated for years. 


The inclusion of foreign participants in the Festival has resulted from the Smithsonian institutional mission in its dynamic relation with the evolving circumstances of the U.S. society, and particularly with conflicts and negotiations regarding the participation in the U.S. public spheres of social groups that in this country have been depicted as "minorities." According to the respective festivals' preparatory documentation and yearbooks the inclusion of participants from abroad has been--at least at the beginning--linked to decisions of representing the home town/countries cultures of those "minorities," as conceived in the 1973-1976 program suggestively named "Old Ways in the New World."  


In order to understand the transnational character and global significance of the C&D program it must be taken into account that the politics of culture and representations shaping this--and not a few other programs and activities of U.S. organizations both private and public--has been influenced by issues related to the debates on multiculturalism and affirmative action. The recognition of these shaping influences is significant because it suggests ways in which this and other programs promoted by governmental and non-governmental U.S. organizations are part of the various ways in which the U.S. society--or different segments of it-- tends to "export" its own system of representations, problems, and solutions, to the rest of the world, or at least influentially expose other peoples of the world to them. For the case, it does not matter whether or not such exportation or exposure are planned endeavors of the involved social agents. Of course, this is not just the case of the Festival, it is a phenomenon that forms part of larger social dynamics, and not only involves matters of race and ethnic identities but also representations of civil society, democracy, market, progress, etc, as myself and other authors have already pointed out for other cases (e.g., Mato 1996a, 1996b, forthcoming-a, forthcoming-b, forthcoming-c, Yúdice 1995).


At this point, it is necessary to differentiate between at least two main kinds of agencies linked through transnational relations. We must distinguish those that may be called "global" agents from those that may be called "local" agents. I call "global" those agents that in spite of having their headquarters in a particular locality--usually, but not necessarily, in the United States or Western Europe--have an almost worldwide scope of action. I call "local" those agents whose actions are locally planned and at least mainly carried out in the same locality that constitutes its basis of operations. Within this schematic opposition, we might also distinguish between national and more narrowly local agents, and to make all the intermediate level distinctions that may be useful for a particular analysis. Nevertheless, the name "local agents" should not lead anyone to think of all them as locally limited, because such a situation is in rapid extinction in the context of ongoing globalization processes. 


I have elsewhere proposed the idea of transnational complexes of intermediation (Mato 1995c) (3). I think that this idea may help us in directing our attention to the study of the connections, conflicts, and negotiations among all these kinds of agents in specific local-global and local-local transnational connections, and thus to the ways in which tendencies toward globalization--that is to say: tendencies to the increasing development of closer interconnections among peoples, their cultures and institutions at worldwide levels (4)--take place and are worked out. As illustrated in this article, as well as in some former writings, these complexes involve agents from both sides of the imaginary North-South dividing line. The name of complexes of transnational intermediation must not create the false idea that they are established and closed arrangements of agents. Although there may be some more or less stable arrangements operating on particular subjects and in particular areas of the world, the cases already examined rather show the existence of mutating arrangements (Mato 1995c, forthcoming-d). It seems necessary to emphasize that transnational intermediation processes are shaped by both "local" and "global" agents, although the relations among transnational intermediaries involve differences in power --this is to say: there are relations of power between these different agents-- as it emerges not only from my own research but also from the analysis of cases presented in other current literature (e.g., Clark 1991, Fisher 1993, Schuurman and Heer 1992).


One may say that certain "world-class" events are both a result of the work of and a locus for the development of some complexes of transnational intermediation. The C&D program is one of them. Transnational intermediation and globalization processes do not only take place through events, but experience shows that some of these events have been particularly significant in contributing to shape aspects of these processes. An important peculiarity of this Smithsonian's Festival's program is that it has involved the practices of agents linked to two salient kind of complexes of transnational intermediation, those organized around "development" issues and those organized around "cultural" issues. 


As I said, the production of this particular program has involved two agencies from the U.S. and of eighteen organizations from "Latin" America. It must be highlighted that documents studied and interviews conducted allow me to affirm that all the twenty involved organizations have had significant experience in developing transnational relations before the Festival> Nevertheless, there are qualitative differences in both the extent of transnational experience and the knowledge about regional and global tendencies managed by diverse agents, and particularly when comparing "global" vis-a-vis "local" agents. Global agents usually have notable advantage in both regards the amount of experience and the managing of information about the other end of the relation and its circumstances, that is those of "local agents." Strinkingly, this advantage is not only assured through the very involved global agent direct experience and research but aslo through priviliged access to libraries and documentation sources which storage the products of other global agents and scholarly research. This latter point must deserve all our attention, and deliberatedly reflection about the roles of scholars and scholarly institutions in this regard. (5) 


The fact that small and local grassroots organizations and service-provider NGOs have an important experience in maintaining transnational relations and developing global strategies should not surprise anyone. These have been part of their institutional practices, in some cases even since their very inception and in some others at least since many years ago. The creation of many of the participating organizations, like that of many others in the region have been significantly linked to the practice of a variety of "global" agents. These have been, just to mention a few examples, the cases of the Asociación Nativos de Taquile and Cooperativa de Productores Molas and the work of U.S. Peace Corps, and of the Federación Shuar-Achuar and Radio Latacunga and the work of Catholic Church missionaries, both of them justified through institutional rationales of "assisting the poor," or "assisting the indigenous communities."  Besides, ISMAM and El Ceibo, on their part, are producers of organic beans (coffee and cocoa respectively) that they almost fully export to the U.S. and Western European countries respectively, and their relations with trade agents in these countries are stable and a key factor of their survival. It should also be noticed that their marketing strategies have succesfully appealed not only to their costumers' interests in consuming "organic products," but also in "helping the poor," or, "the indigenous communities," which also reveals the relevance of other systems of production of meaning connected to which is the focus of this article. In addition in the cases of these and other participating organizations they have in recent years received direct economic assistance not only from the Inter-American Foundation but also from other sources from abroad both governmental and non-governmental, which in every case has been framed within institutional rationales similar to those above mentioned. 


What is important to note is that these organizations do not constitute exceptions to the rule. Developing transnational relations has been a regular practice of numerous "Latin" American grassroots organisations as well as of several kinds of NGOs --service-provider, research, and advocacy and issue-driven--- since the seventies, due to political repression and difficult economic conditions that have been diversely but strongly associated not only with domestic but also with global factors, like U.S. government supported coups-de-etaits and military regimes, external debt crisis, so called structural adjustment programs and associated compensatory social programs involving local organizations and NGOs, etc (e.g., Bello 1994, Development GAP 1993, Schuurman and Heer 1992).


We cannot ignore these political and economic factors. Otherwise we run the risk to see the participation of these organizations at the C&D program as merely defined by issues of cultural representation. Nevertheless, we must not commit the complementary --and surely more spreaded-- mistake of understanding their participation in this or similar programs as if it were just driven by economic or political issues. In any case, and given this article's priviliged focus in cultural issues, I have to underline that my interviews to Festival participants showed that their decisions of particpating in the program were due not just to cultural factors, but also to others usually regarded as economic and political, which in some cases --and due to specific factors-- were even more determinant of their decisions. 


Developing global strategies and transnational relations have been even more imperative and significant for the cases of most indigenous peoples' organizations in the region than for other kinds grassroots and diverse kinds of NGOs. They have gained notable experience in acting globally and networking transnationally in recent years. Not incidentally, this is true of several of those participating at the Festival, as for example the Shuar-Achuar Federation and the Kuna General Congress, of Ecuador and Panama respectively. Not only that, but the Shuar-Achuar Federation has already participated in the Festival in 1991, and the Kuna Congress maintains a permanent relation not only with the Inter-American Foundation (as the rest of the participating organizations), but also with the Smithsonian Institution. Moreover, it is known that the U.S. government has been a key factor for the Kuna people succeeding in gaining the relative autonomic status they presently hold in Panama.


Transnational networking both for developing their own projects and/or raising support for ongoing conflicts with the governments of the countries in which indigenous peoples live is an important motive for their leadership's participation in events organized by global agents, as I learned through interviews with representatives of indigenous peoples' organizations participating at the Festival (6). Their declarations in these interviews were not only referred to the Festival but also to other events in which they had participated before. In addition, interviews I made to numerous indigenous leaders participating in other "world-class" events, like the Amazon Week in New York in May of 1994, and the Workshop on Identity, Community Museums, and Development organized by the Smithsonian's National Museum of the American Indian in Washington DC in September of 1995, also showed the importance that accomplishing these kinds of goals has in shaping their interest in participating in these events. In fact, not only did they explain to me the importance of achieving transnational cooperation and support for their ongoing projects and struggles in our privately conducted interviews, but they also openly requested such a support in their public speeches at all the mentioned events.


As I said before, the most visible and important goals for indigenous peoples' leaders participating in the Festival and in other "world-class" events are experiencing recognition and building international legitimacy for their representations of culture as well as obtaining political support and mediating financial and technical resources for their organizations' projects. I have elsewhere discussed specific examples of how the achieving of these goals directly contribute to shaping their agendas (Mato 1996, forthcoming-a-b), an important matter about which I cannot expand here. But, at the same time these events also entail for them personal and institutional experiences that become part of the sources of their making of representations, both of diverse aspects of life and of personal and collective selfs. 


At an organizational level, my research of this and comparable experiences has showed me that involved organizations are stimulated and demanded by their participation in these experiences to present their representations in more sharply ways. This research has also showed me that they subsequently experience diverse kinds of responses to different elements of these representations, ranging from reinforcing to rejecting reactions. For example, during the Festival preparation and celebration participant organizations --and individuals-- received imnumerable explicit reinforcing responses --from both the public and Festival organizers-- for what in these contexts is usually regarded and named as "cultural uniqueness", and or for their "cultural conservation" efforts. In addittion, at a more personal level, each individual draws his/her own conclusions and sometimes modify his/her own representations from these experiences. These individuals bring these new/transformed representations back home, and given their influential positions in their local societies it may well happen that they succesfully promote these representations and associated cultural changes in their home communities. Through these two levels --individual and organizational-- partcipation in these "world class" events and preparatory and follow up transnational relations become sources for possible sociocultural change. I will devote the rest of this paper to illustrating these kinds of phenomena through two brief examples.

Transnational Experience and the Making of Representations of Culture and Ethnicity

The first example is provided by the case of Mr. Facundo Sanapí, an Embera land-surveyor, from the region of the Darien Gulf, in Panama. His participation was part of a program section dedicated to presenting the experiences of two indigenous peoples' organizations in mapping their own territories as a procedure of validating their people land rights' claims. It is significant that both these experiences were initiated with the support of global agents. One of the involved indigenous peoples were the Shuar from Ecuador and the other the Emberá from Panama. What the public might find in this particular site of the Festival was a very ample tent with two open sides, within which some maps and photographs were displayed on the tent's wall and in a showcase. Attending the public at this site as well as responsible for the scheduled presentations were two Embera and one Shuar specialists in the subject explaining their peoples' experiences, whose words were translated by a U.S. translator, this latter role being alternatively played by one of two members of the U.S. based NGO Tierras Nativas/Native Lands. Although the matter being presented in this C&D program section was strikingly important it did not typically attract as many visitors as did most of the others. Facundo Sanapí--reasonably--attributed this difference to the fact that the most visited sections of the Festival were those in which the indigenous peoples representatives were wearing colorful "traditional" customs, performing their dances, singing their songs, or displaying beautiful handicrafts.


Facundo Sanapí was very worried about this circumstance. He concluded, and repeatedly said during his presentations that: 

"I am here in foreign clothes, because this costume (and at this point he indicated the regular manufactured pants, shirt, and shoes that he was wearing) is not mine. It is not my culture, I am in foreign culture. I left my culture at home, because, to tell you the truth, in my home I use my culture. Here I get surprised that everyone, every ethnie [he used the word "etnia" in Spanish] has its culture while  I am in foreign clothes, and this is very painful to me."  [emphases added, my translation, D.M.]


Facundo Sanapí was feeling very pained by this situation about which I privately interviewed him later. He then told me that: 

wearing their own indigenous clothes [the "guayuco" that would only cover men's genitals] and body-painting would have been very important for them in order "to demonstrate that there also are indigenous peoples who truly still conserve their tradition in the Darien [the region of Panama that constitutes their territory]. [Because] the work we are presenting here is very important, it is a process and a document that are very important for us. But we should present them as indigenous peoples in order to make the public see that who presents this document is a true indigenous person." [emphasis added, my translation, D.M.]


While I do not know what really happened with this reflections of Mr. Sanapí when he get back home, I do know that he told me that if the Smithsonian would invite them again they would come wearing their own costumes. Importantly, this was a matter about which he and his organization fellow, Mr. Manuel Ortega, devoted some time to elaborate and both agreed that this was what they would have to do in the future. Indeed, they came the last day of the Festival with their bodies painted with some improvised elements, but they were not satisfied with the result and did not discovered their skins except their chests and backs, and this only for a few hours. What is significant of this example is that this experience seemed to have told them that in order to be effective they not only have to be indigenous but to appear as such before the eyes of their potential allies. And that they have to represent their indiannes in terms that have already been coded by their potential allies. They seemed to have learned that wearing exotic costumes and body painting plays a significant role in this regard. In connection with these apparently freshly acquired learnings, I would also point out the recurrent use of the words --and ideas-- of "culture" and "ethnicity," and the implied of "cultural distinction," as more or less standarized representations through which both looking at and representing experience; which seem to be learnings from older exchanges with "Western culture" representatives and institutions (7).

Transnational Experience and the Making of Representations of Gender Issues


The second example may be provided by the case of ISMAM acronymous that stands for Indígenas de la Sierra Madre de Motozintla Sociedad de Solidaridad Social (Social Solidarity Society of the indigenous persons of the Sierra Madre of Motozintla). ISMAM is a cooperative of indigenous organic coffee producers from the state of Chiapas, Mexico; close to the area of the Zapatista uprising that begun in January 1994. While most of ISMAM's members may be considered as Mam individuals there are also members of other indigenous peoples in the cooperative. Five members of this cooperative came to the festival, three of whom were male farmers who in addition were members of the men-only cooperative governing body. The other two were women, whose main responsibilities in their home land were the family, the household, and several coffee production activities. ISMAM's members came accompanied by the organization's organizing and economic advisor, a young and very active Catholic priest. They were the main protagonists of their presentations, although they were also dedicatedly assisted by the distributor of their coffee in the U.S., the official presenter and translator who was a Mexican sociologist, and the Inter-American Foundation country representative. All the five Mam participated in the presentations but the men held more protagonistic roles than the women, and a sort of gender division of labor was visible among them. While the men talked about organic agriculture and problems of contamination --before they adopted this kind of "organic" practices that were repeatedly presented as the legacy of their ancestors-- as well as about aspects of their organizational and international trade experience, the women talked about the household, the family, and their specific roles in the productive process. Its demonstration area included coffee terrace models, a compost heap, a coffee drying patio, and a small wooden house where they displayed samples of coffee beans, posters, certificates, and other items. On one side of the little house there was a space conceived to represent household practices. This side was the place where the two women dedicated themselves to diverse cooking activities, and where they spent most of their time while not involved in the presentations.


A couple of months after the Festival the curator of this festival's program received a letter from ISMAM expressing their satisfaction and appreciation for their participation in the Festival. Attached to the letter they sent her a summary of a recent meeting of the cooperative which included a brief report of the presentation made by the Festival participants to their cooperative fellows in a recent assembly. The report speaks about how was their experience at the Festival and what conclusions they have elaborated from this experience. It, for example, tells that people should think more carefully before migrating to the U.S. because of the penury that "the wetbacks" (they used the Spanish expression "los mojados") experience in the U.S., and also made an important statement regarding the importance of women's work. It is worthwhile to discuss what this report, said about this latter subject. Although it is very difficult for me to translate their wording because of their particular use of the Spanish language, one may say that the report talks about the need, or the pertinence, of recognizing the worth of women's work in the same way that is done with men's work (in Spanish: "También se habló para las mujeres como organización para poder valorizar todo sus trabajos como todos los seres masculinos"). 


The recognition of the importance of women contributions is an important advancement in this "local" context (and surely in many others too), as it may easily be deducted from the abovementioned gender division of labour displayed at their Festival site. Let us discuss some factors that may contribute to understanding how this has happened. First of all, one must take into account the sensitivity of the ISMAM's representatives with this issue. This sensitivity must be interpreted in connection with the demonstrated capacity of the contemporary Mam people --and the cooperative members-- for reformulating diverse elements of their collective representations in a very dynamic interaction with a variety of external factors. But, very particularly, this sensitivity must be regarded in relationship with the important organizational experiences of women's groups in the region, which in these Mam communities' specific case has taken place since the 70's in connection with the practices of some progressive sectors of the Catholic Church (e.g.: Cadaval 1995, Hernández Castillo 1995, Hernández Castillo & Nigh 1995). Although I cannot provide specific evidences, it also seems relevant to point out that both the development of this sensitivity and the increasing importance of women organizing in the region may also have been influenced by the Zapatistas' and associated indigenous peoples' organizations' discourses and practices regarding gender issues, which more recently and at a larger regional scale have had crucial relevance (Mato 1996c). 


The role played by the female --although, as she has pointed out, not a feminist activist-- program "curator" (according to the Smithsonian's vocabulary) may constitute another factor for understanding why and how these Festival participants made such an important conclusion regarding the importance of women place in their society and organization. As I understood from both my interviews with the program curator and my observance of her performance during the Festival, she put special emphasis on ensuring women presence in all the participant organizations. This was particularly important and usually a hard work during her field trips to preparing the C&D program, when she made everything possible to assure women participation. It seems to me that it may be assumed without much arguing that during this field trips her practice was not only inspired by her personal feelings and convictions, but also framed by both unavoidable public debates in the U.S. society and the institutional discourse of the Smithsonian Institution as an affirmative action/equal opportunity organization --and at the very least the goals of many officers within the Smithsonian. Although in some cases assuring women participation resulted an easy task, for example because the organization she --adviced or not, depending on the cases-- by IAF repreentaives of IAF's contracted local professionals selected for participation in the festival was a women' organization, in other cases this was not such an easy task as she explained to me during our interviews. That ISMAM was one of these latter cases seems obvious after considering the abovementioned gender division of labor both at home and at the festival. 


Finally, another factor for understanding this conclusion made explicit by ISMAM in its communication to the C&D program curator may be the Festival ambiance regarding gender relations. I would very rapidly say that this ambiance was shaped by various relevant forces: a) again, the curator's socially equitable attitude and her consequent way of treating gender issues with everyone, of course including the indigenous participants; b) a similar attitude on the part of most Festival presenters and other staff members of the Smithsonian Institution and the Inter-American Foundation; and c) a gender equality discourse and very clearly associated role modeling provided by at least some of the female participants from "Latin" America, from both indigenous organizations and diverse kinds of NGOs.


It seems possible to assert that for these ISMAM members participating in the Festival at the very least involved being exposed to other gender relations' representations, gender divisions of labor, and valorization of women work. It also seems possible to argue that this exposure may at least have served to reinforcing certain tendencies to change that were already being advanced by certain women groups in their communities. 

On The transnational Making of Representations in the Age of Globalization

The examples of the ISMAM representatives and that of the Embera delegates illustrate the fact that these Festival participants, as participants in other comparable transnational experiences, are exposed to and potentially affected by other individuals' and organizations' representations that result to be either relatively new or at least unexpectedly according to their own reports and behavior during the Festival. Although these two examples basically illustrates about representations of gender, culture, ethnicity issues, other cases in this same Festival program --which I do not have space to discussing here but have explored elsewhere (Mato 1995a) -- illustrate about representations of development. 


One may reflect that there is nothing very peculiar in these two stories, because the confrontation with, the demmarcation from, and the borrowing and adaptation of other peoples' representations and institutions is a very ancient phenomenon. Nevertheless, I would say that what is notable is that the frequency and intensity of the intercultural transnational encounters that make these confrontations, demmarcations, borrowings, and adaptation possible is rapidly growing and that they increasingly involve geographically more distant peoples. Moreover, I would also argue that what is notable is that "local" peoples are increasingly adapting systems of representations that are exhibited and/or promoted by "global" agents based in a few world-dominant societies. What is also notable is that these two cases as well as others I have studied do not represent examples of imperial impositions. Rather these two as those other cases represent examples  of the outcomes resulting from the global-local as well as from transnational local-local exchanges that usually take place

within th econtext of more or less informal and mutating complexes of intermediation of resources and representations constituted by "global" and "local" agents. These examples as others I have studied  show that these "global" and "local" agents actively shape current globalization processes in terms not only of representations of gender culture, and ethnicity but also of race, and diverse forms of economic and political organizing, see Mato 1996, forthcoming-a-b-d). 


Finally, I would say that what is also notable is that the examples discussed in thi article, as those other studies I have referred in this pages, show the significance of a relatively curious kind of "global" agents involved in these processes, and about which we do not hear or read very much in the specialized literature more focused in the mass media, the corporations, or the mainstream government agents. I say "curious" precisely because these agents must be considered as non-mainstream, at least in relation to certain matters, like those of "gender" or "culture." As a consequence, it is also possible to observe the existence of differences and even conflicts among the representations that this diversity of "global" agents promote. And to make things even more complex and incompatible with any fantasy of adopting dualistic theoretical models, sometimes it even happens that some governmental agencies of the U.S. and Western Europe (e.g., the Smithsonian Institution and the Inter-American Foundation, in the examples discussed in this text) may be counted among those promoting non-mainstream representations --along with many "progressive" non-governmental organizations-- at least regarding matters of ethnicity and gender, although usually not involving political issues related to international and transnational relations of power. 

______________________________________________________________________

NOTES:

This article presents partial results of a research project I conducted as a visiting fellow of the Center for Folklife Programs & Cultural Studies of the Smithsonian Institution. At the end of my fellowship at the Smithsonian I presented a research report (Mato 1995a) on which the present text is based. I presented a shorter version of this article as a paper in an invited session of the Society for Latin American Anthropology at the 1995 Annual Meeting of the American Anthropological Association. I am thankful to the Smithsonian Institution for the fellowship I was awarded through its annual fellowship competition and to the personnel of the Center for Folklife Programs & Cultural Studies for their support. I am also grateful for the comments and suggestions made on those mentioned texts on which this article is based by Richard Bauman, Rafael Bastos Meneses, Olivia Cadaval, Néstor García Canclini, Nina Glick-Schiller, Lawrence Grossberg, Richard Handler, Rosalva Aida Hernández Castillo,  Jean Jackson, Richard Kennedy, Charles Kleymeyer, Richard Kurin, Alberto Moreiras, Richard Price, Sally Price, Peter Seitel, Diana N'Diaye, and George Yúdice. During my fieldwork, I also discussed some of the ideas developed in this article with several members of the indigenous peoples organizations, non governmental support organizations, and Festival presenters, participating at the Festival to whom I wish to express my special thanks, they are Evelyn Barrón (Centro de Capacitación Integral de la Mujer Campesina, Bolivia), Mónica Cheuquián (Casa de la Mujer Mapuche, Chile), Marcial Fabricano (Central de Pueblos Indígenas del Oriente Boliviano, Bolivia), Manuel Fernández (presenter), Ana Victoria García (Cooperación para el Desarrollo Rural de Occidente, Guatemala), Chris Krueger (Inter-American Foundation), Gabriel Martínez (Antropólogos del Sur Andino, Bolivia), Carlos Moreno (Sistemas de Investigación y Desarrollo Comunitario, Ecuador), Miguel Tankamash and Felipe Tsenkush (Federación de Centros Shuar-Achuar, Ecuador), Víctor Toledo Llancaqueo (Coordinadora de Instituciones Mapuches, Chile), Antonio Ugarte (Servicios Múltiples de Desarrollo, Bolivia), Nicanor González (Congreso Kuna, Panama), Néstor Vega (Sistemas de Consulta y Servicios, Guatemala), and Elayne Zorn (presenter). More recently, the anonymous reviewers of Cultural Studies also provided helpful suggestions. Nevertheless, I am obviously the exclusive responsible for the interpretations, mistakes and omissions of this text.

(1) I need to say that, as I have already argued in former writings (e.g.: Mato 1993, 1994a-b, 1995a-b-c, 1996a, forthcoming-a, and particularly in: forthcoming-b) while I use the term "Latin America," I find it very problematic. The word "Latin" in this name recalls a long-term process of social construction of identities and differences and still serves as a subtle legitimating device in the present system of exclusion of large population groups in the Americas. So-called Latinoamericanismo may be seen as a nationalism building a quasi-continental "nation." Its roots--not the expression itself--come from the period of the anticolonial movements. At that time, the local elites constituted by the descendants of the European colonizers--including both "pure" European and diverse "Mestizo" elements--began building the new nation‑states upon the system of exclusions of the colonial period. These elites assumed that they, not the so-called indios, nor the imported African slaves and/or their descendants, were "the people." The alliances developed among these elites during the quasi-continental anticolonial war were the origin of the interdependent making of official national identities and the inter-state-crafted representations of what began to be called "Latin America," and a "Latin American culture." Although today the expression "Latin America" has several and even contested meanings, this interdependent system of representations still legitimizes social inequality, cultural discrimination, and economic disadvantage to particular population groups --and particularly to indigenous peoples and some populations of African descent-- throughout the region, and that is why this note of caution is needed.

(2) The program also involved the participation of two organizations not self-defined as indigenous peoples' ones, one providing international trade services to Haitian artisans, and the other a cooperative of rural producers in Brazil. Here, however, I will only focus on the indigenous peoples' and indigenous communities' organizations, which constituted the vast majority of the program participants. 

(3) In the referred text I used the expression "brokering" instead of "intermediation," but several colleagues convincingly insisted on the fact that the expression "brokering" carries too many financial connotations, which is not the aimed meaning. As, the discussion of following pages illustrates agents taking part in these complexes intermediate both resources (not only financial) and representations; being these latter particularly significant in the setting up of social agendas (e.g., of "development," "democracy," "race," "human rights," etc).

(4) I have discussed extensively on the idea of globalization, as well as argued about differences and relations between the expressions "globalization", "globalization processes,"  "age of globalization," drawing from specific case studies in other writings (Mato 1994a, 1995b, 1996a, forthcoming-a).

(5) I have also addressed this discussion in two recent texts (Mato 1996b, 1996c).

(6) Including the Shuar Federation from Ecuador, the Organization of Indigenous Peoples of Beni from Bolivia, the Embera from Panama, and Mapuche from Chile, among others; interviews with M.Tankamash 07/02/94, F. Tsenkush 07/01/94, M. Fabricano 07/01/94, and M. Ortega 07/05/94). 

(7) I have more widely discussed this subject in two recent articles (1996b, and forthcoming-a). 

_________________________________________________________________
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